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Duc in Altum

This issue of TCR will arrive in your boxes as
our nation celebrates its 250" birthday. The bet-
ter to honor that sesquicentennial event, I would
like to offer a reflection in two parts: first, on the
) centrality of religious freedom; second, on how we
Catholics can (and should) behave to maintain that precious gift
of God, for the good of our holy Church — and for society-at-large.

Part I: What is religious freedom?

For a decade and a half now, the bishops of our nation have
called for an observance of a week of prayer and reflection on re-
ligious freedom to begin on the liturgical memorial of St. Thomas
More and St. John Fisher (June 22). Why did the bishops choose
that liturgical commemoration? Because those two men were mar-
tyred, precisely for their refusal to finesse the libertas Ecclesiae
(the freedom of the Church). The battle over this matter did not
emerge full-blown from the brow of Zeus during the reign of Henry
VIII; we find uncanny parallels four centuries earlier in England.

Henry II was on a colli- gz
sion course with the bishops of H**
twelfth-century England because g’
he was attempting to usurp their
rightful authority to govern the |
Church. Henry needed as pri- [
matial bishop a man to harass
the bishops into submission and [§75
thought he had found the right !
man in his hunting and party- [§&
ing buddy, the Lord Chancellor “=
Thomas a Becket. To Henry’s
amazement, upon receiving epis-
copal consecration, the “party
animal” saw things differently and would not serve as the rubber
stamp for the King’s oppressive policies against the Church. An
offhanded remark (“Who will rid me of this troublesome priest?”)
was taken as a royal wish by ambitious flunkies, who murdered
the Archbishop of Canterbury during Vespers in his own cathedral
on December 29, 1170.

Fast-forward to the sixteenth century and we meet a king
whose lust was so out of control that he wouldn’t take “no” for an
answer to his demand that the Pope grant him a divorce. This

Thomas Archbishop,
Artist Unknown, c. 1350
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Henry, like his namesake of the twelfth century, thought he could
count on his Lord Chancellor, Thomas More, to bring the bishops
into compliance with his will and in defiance of the Pope. He was
distressed to discover that his dear friend was a man of such
great conviction and faith that he could not move “the King’s
good servant” to cease from being “God’s first.” One of the saddest
chapters in ecclesiastical history informs us that every English
bishop, save John Fisher, capitulated to the King’s demands that
they acquiesce to his usurpation of the role of the Pope. When told
that the Sovereign Pontiff intended to make Fisher a cardinal for
his loyalty to the See of Rome, Henry quipped, “The Pope can give
him the red hat, but he’ll have no head to put it on!”

Interestingly, Hollywood has done well with these stories.
Beckett, Man for All Seasons, and The Tudors all gave us great
cinema. Becket, More and Fisher, however, did not die for show;
they died as martyrs, that is, witnesses to religious liberty. That,
my friends, is the historical backdrop to the cause of religious
freedom in the Anglophone world. We have seen it played out in
different times and places throughout the history of the Church,
but always with the same goal: to make the Church the puppet of
the State. With our history lesson fresh in our minds, now we are
equipped to consider the current American crisis.

Early on in the Obama regime, astute observers of the political
scene noted a disturbing trend in the jargon being employed by his
Administration as our constitutional right to “freedom of religion”
was being spoken of as “freedom of worship.” Is this just quibbling
over words? Words, my dear friends, matter. For instance, if you’re
living in a house, does it really matter whether you are deemed
the “landlord” or the “tenant”? Coming from an Eastern European
background (with a martyr on the Ukrainian side of the family), I
have a special sensitivity to religious freedom issues. For decades,
the Soviets proudly and boldly proclaimed that they had “freedom
of worship” (and even that wasn’t true), but there was certainly no
“freedom of religion.” The same situation prevails in Communist
China today, as well as in many Islamic states.

Pope Benedict XVI obviously agreed with the interpretation I
am offering, as he chose for the theme of 2011’s World Day of Peace:
“Religious Freedom, the Path to Peace.” The Vatican communiqué
accompanying the announcement explained that “in many parts
of the world there exist various forms of restrictions or denials
of religious freedom, from discrimination and marginalization
based on religion, to acts of violence against religious minorities.”
The statement also highlighted situations “where communities of
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believers are not a minority, and where more sophisticated forms
of discrimination and marginalization exist, on the cultural level
and in the spheres of public, civil and political participation.” It
went on to declare that religious freedom “is rooted in the equal
and inherent dignity of man” and is “oriented toward the search for
‘unchangeable truth.” It called religious freedom the “freedom of
freedoms.” The Pope’s conclusion? “It is inconceivable that believ-
ers should have to suppress a part of themselves — their faith —in
order to be active citizens. It should never be necessary to deny
God in order to enjoy one’s rights.”

Let us be clear. The Church is not lobbying for preferential
freedom; she simply expects, indeed demands, the rights which
are hers by nature and by the Constitution. Nor are we talking
about establishing a theocracy. Here it is important to distinguish
between secularity and secularization. There is a good secular-
ity, which the Church has come to recognize, especially as she
has viewed the American situation from the vantage point of the
twentieth century. Jesuit Father John Courtney Murray helped
the Church Universal come to this awareness through his 1960
ground-breaking book, We Hold These Truths, and through his con-
tributions to the decree on religious liberty at Vatican I, Dignitatis
Humanae. Father Murray stressed that freedom for religion, not
freedom from religion, was the goal of the U. S. Constitution and
Bill of Rights. Secularization, on the other hand, is a conscious
effort to marginalize religion, religious influence and religiously
motivated citizens.

Let me anticipate one of my ultimate conclusions by submit-
ting at this moment that vigorous secularization demands vigor-
ous evangelization: for the sake of the Church’s future and for the
sake of society’s future.

Furthermore, we need to consider what we might term the
fundamental “religiosity” of Americans, noted by the Frenchman
Alexis de Tocqueville in 1835. He writes in Democracy in America:
“The religious aspect was the first thing that struck my attention.”
That same observation comes from the pen of the great English
convert, G. K. Chesterton, who in 1922 dubbed the United States
“the nation with the soul of a Church” (What I Saw in America).

That basic religiosity is still operative in spite of many secu-
larizing forces exercised by a vocal, even if tiny, minority. The
liberal media elite consistently attempt to drive public opinion
in a leftward direction, but numerous studies have demonstrated
that those people are very far removed from the average citizen.
Indeed, their positions on matters like the existence of God, the
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importance of church membership and attendance, abortion, por-
nography and issues of sexuality are polar opposites to those of
the vast majority of the population.! Or again, visitors (especially
from Europe) are always astonished at the friendliness of the
populace toward clergy and Religious on the street, even in such
a rough-and-tough environment as New York City. Being greeted
as a priest in public is a commonplace in the United States; it is
a rarity in Rome!

What kind of secularity would be beneficial to the Church —
and society? One which promotes pluralism, a concept espoused by
most modern democracies — an approach which enables diversity
to flourish within a unity of purpose, achieving unity without
uniformity. From a religious perspective, that would mean not
mere toleration of religious influences but encouragement of them.
Indeed, the very nature of a free society demands that all voices be
raised and that all be respectfully heard, including religious voices.

Believers need to be convinced — and then need to convince
everyone else —that the Fathers of Vatican II got it right when they
declared in Gaudium et Spes: “Without the Creator, the creature
vanishes” (n. 36). History supports that assertion. Just look at the
bloodshed of every godless movement of modernity from the French
Revolution to the Mexican Revolution and the Spanish Civil War to
the murderous campaigns of the Nazis and Communists. Clearly,
“without the Creator, the creature vanishes.”

Freedom of religion, as you should be able to see by now, is
far more than being able to go to one’s house of worship once a
week. Because faith makes a claim on the totality of our lives, it
permeates every dimension of a believer’s existence and all the
institutions with which he is involved. For the Catholic Church
which, by her very nature, exhibits a public face and presence, that
means freedom for all our corporate works emanating from our
schools, health-care facilities, and charitable programs.

For the Church to be the Church, she cannot be muzzled in
her proclamation of the truth of Jesus Christ, whether that truth
is proclaimed from the pulpit, in the classroom, in counseling ses-
sions, or in lobbying for programs that seek to make the City of
Man look more and more like the City of God. Freedom of religion,
as envisioned by our Founding Fathers and as understood by the

1 This was documented in a most impressive way in Lichter and Rothman’s
study in 1980; their work has become the standard point of departure for all
subsequent discussions of this “disconnect” between “regular” people and those
in control of the media. See: Bernard Goldberg, Arrogance: Rescuing America
from the Media Elite. New York: Warner Books, 2003.
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Catholic Church for two millennia, necessarily means the freedom
not only to believe, not only to worship within the four walls of a
church, mosque or synagogue, but to practice what one believes
openly, fearlessly and joyfully. Anything less is no more than the
charade served up by every totalitarian regime in history that has
sought to “chain the word of God.” However, Saint Paul reminds
Timothy and everyone else since: “But there is no chaining the
word of God!” (2 Tim 2:9)

Intelligent and committed Catholics, then, must know what
their God-given rights are, as well as their constitutional rights
founded on those God-given rights, and to resist mightily in every
forum possible any effort to reduce “freedom of religion” to “free-
dom of worship.”

The movie, For Greater Glory, did very well at the box office,
and I believe we need to take lessons from it, especially the need
to represent Christ and His Church, even under the most difficult
circumstances. Those brave men, women and children (yes, even
children) — clergy, religious and laity alike — died with a trium-
phant cry on their lips and in their hearts: “Viva Cristo Re! (Long
live Christ the King!).

During Religious Freedom Week, all Catholics were urged to
pray, sacrifice and act to address the many current challenges to
religious liberty, the sanctity of life, and the very notion of mar-
riage. While the picture isn’t rosy, it isn’t entire bleak, either.
Obama’s efforts to force religious organizations to underwrite
his contraceptive mandates were consistently slapped down by
the Supreme Court and, the same Court continues to protect the
rights of believers, thanks to a majority of justices not only bril-
liant jurists but also serious Catholics.

Thirty years ago, anyone talking like me today would have
been dismissed as a madman, so far removed was religious per-
secution from the American radar screen; in less than ten years,
we saw a complete turn-around on that score — with a brief respite
occurring during the years of the first Trump Administration, only
to be revived during the Administration of the rosary-clutching
Joe Biden. While we are experiencing another period of support
for religious freedom at the federal level, attacks on that “first
freedom” are being waged in all too many states.

Would-be Catholic elected officials, who try to wangle their
moral failures in the civic order, need to ponder carefully this dire
warning Vatican II's Dignitatis Humanae, which has particular
relevance to their situation as it castigates those:
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who imagine they can plunge themselves into earthly af-
fairs in such a way as to imply that these are altogether
divorced from the religious life. This split between the
faith which many profess and their daily lives deserves
to be counted among the more serious errors of our age.
Long since, the Prophets of the Old Testament fought
vehemently against this scandal and even more so did
Jesus Christ Himself in the New Testament threaten it
with grave punishments. Therefore, let there be no false
opposition between professional and social activities on the
one part, and religious life on the other. The Christian who
neglects his temporal duties, neglects his duties toward
his neighbor and even God, and jeopardizes his eternal
salvation. (n. 43)

Part II: Going Forward
A look backward at our national origins does not paint a
pretty picture of religious freedom for Catholics, from the colonial
period through to the very beginnings of the twentieth century.
Thankfully, due to dint of numbers and courageous, intelligent
advocacy by our hierarchy and laity alike, that right was eventu-
ally vindicated for us.

As Catholics and Americans, we have both the right and the
duty to position ourselves in that long line of witnesses to the truth
that Christ and His Church can never be silenced by any earthly
power. Failure to represent that cause would be a failure in both
moral courage and civic responsibility, for which we would have
to answer before the throne of the only Power who matters in the
final analysis, the One who is the King of kings and Lord of lords.

In this regard, I would like to propose for American Catholics
the Maccabees of the Bible. Just who were the “Maccabees”? Actu-
ally, the Hebrew word means “hammer” and is applied only to one
of the family, namely, Judas Maccabeus, the third son of the priest
Mattathias and leader of the revolt against the Seleucid kings who
persecuted the Jews. With the passage of time, the epithet was
applied to his supporters in the struggle.

What lessons can we learn from these “hammers,” noble war-
riors of faith, extolled in the eleventh chapter of the Epistle to the
Hebrews — that great hymn to faith and faithful believers?

First, we see how important it is to fight against assimilation
into a pagan culture. Initially, the Jews of that time were subjected
to a “soft” persecution, which offered them rewards for abandon-
ing the traditions of their fathers (for example, circumcision and
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refusal to eat pork). When that didn’t work, “hard” persecution
ensued. Don’t we find the same modus operandi today? As I noted
above, the many would-be Catholic politicians have sold their
Catholic souls for acceptability in a party of death, which also
promotes a vision of marriage inimical to both the natural law
and divine revelation. Or, how many Catholics work in offices and
public service yet are completely unknown as Catholics since their
lifestyle blends in seamlessly with that of the secular culture (or
anti-culture)? In effect, they are content to be crypto-Catholics,
even though Our Lord commanded us: “What you hear whispered,
proclaim from the housetops” (Mt 10:27).

Second, while those Jews of old were being pushed to infidel-
ity by the pagan society they inhabited, the greater temptation
to infidelity came from within their own ranks — accommodation-
ist Jews who saw nothing wrong with hiding the mark of their
circumcision at the gymnasium or ingesting a small piece of pork
for sociability. How many of us know Catholics, even clergy, who
urge us to a more “moderate” approach to our life of faith? You
know, lighten up a bit, don’t press the hot-button issues, stress the
commonalities, avoid the distinctives. In fact, those “moderates”
would consider a full-throated proclamation of the Gospel to be
not only inadvisable but counter-productive. Indeed, they would
hold that our “Ninja Catholicism” is giving the Church a bad name.

Third, the Maccabees remind us of the centrality of religious
liberty and the need for eternal vigilance in that regard. The
Obama years brought us up short as religious folk had not en-
countered such full-blown attacks on religious institutions and
religiously motivated people in recent memory. As Catholics, we
responded wisely and strenuously to those attacks, demonstrat-
ing a willingness to defend and safeguard the “first freedom” with
every fiber of our being, individually and collectively. And vindica-
tion was ours, however, the Maccabees urge us to watchfulness at
all times. President Ronald Reagan wisely counseled: “Freedom is
never more than one generation away from extinction. It has to
be fought for and defended by each generation.”

Finally, we must notice that the Maccabees were able to re-
main faithful because of the encouragement of two elders of the
Chosen People — counter-influences to the accommodationists in
their midst. The mother of the seven sons not only was forced to
watch their martyrdom; she actively encouraged them to be faithful
unto death. Old Eleazar had pork shoved into his mouth, which
he spat out immediately. His persecutors — long-time friends of
his — offered him a way out: We'll give you some meat other than
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pork, which only you will know. Everyone will think you’re eat-
ing pork but you won’t be doing so and thus will not violate your
God’s law. Eleazar laughed that suggestion to scorn, giving both a
practical and theological rationale: A ninety-year-old man should
live a bit longer — for what? Rather, lead astray the young men of
our community by letting them think I was willing to flaunt the
divine law? No way. How unlike the Jesuit missionary in the film
Silence who actually encourages Japanese Catholics to commit
sacrilege to save their lives. On the other hand, we thank Almighty
God for the noble witness of the Maccabees and pray that their
tribe might increase in our day.

Let’s be brutally honest: The Church in America was never
very good at being counter-cultural. In point of fact, she was all too
often given to assimilationism. Sometimes one hears well-meaning
but poorly informed “conservative” Catholics bemoan the current
state of affairs by asserting, “Before Vatican II, Catholics didn’t
divorce or abort or contracept.” That’s true, but only half the story:
Nobody did! Catholics were no different from the mainstream,
and once the mainstream changed course, so did most Catholics.

The present moment calls for a body of genuine Catholic
counter-cultural agents, comfortable in their Catholic skin and
desirous of sharing our Catholic vision of life with a society that
desperately needs such a vision — whether it knows so or not.

Pope Leo XIII, in the nineteenth century, had a very realistic
appreciation for our relatively new republic, counseling against
pitfalls and encouraging our strengths. And so, we read the fol-
lowing message from him:

We traverse in spirit and thought the wide expanse of
ocean; and although We have at other times addressed
you in writing — chiefly when We directed Encyclical Let-
ters to the bishops of the Catholic world — yet have We
now resolved to speak to you separately, trusting that We
shall be, God willing, of some assistance to the Catholic
cause amongst you. To this We apply Ourselves with the
utmost zeal and care; because We highly esteem and love
exceedingly the young and vigorous American nation, in
which We plainly discern latent forces for the advancement
alike of civilization and of Christianity.2

During this time of national celebration, it behooves us to keep
ringing in our ears the wise words spoken by the late, great and
soon-to-be Blessed Archbishop Fulton Sheen, who warned us: “A re-

2 “Longinqua Oceani,” 6 January 1895.
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ligion that doesn’t |
interfere with the
secular order will
soon discover that
the secular order
will not refrain
from interfering
with it.” Each day,
Radio Vatican
begins and ends
its transmissions
with an ancient
hymn of praise, 5
which inspired BN F 124 M 111 :
the battle cry of Bishop Sheen on Life Is Worth Living, c. 1958

the Cristeros and

should inspire us as well. The moving chant proclaims: “Christus
vincit, Christus regnat, Christus imperat!” (Christ conquers, Christ
reigns, Christ rules!).

Of course, the most important cause for exuberant joy in these
days is that the Church in the United States has produced so
many holy men and women — from Mother Cabrini and Mother
Seton, to Archbishop Fulton Sheen. Sanctity is the real test of a
country’s mettle.

All you holy martyrs, witnesses to the truth of the Gospel and
the freedom of the Church, pray for us as we strive to be as faithful
in our time as you were in yours.

If you do these things, you will duc in altum.

Father Peter M. J. Stravinskas
Editor and Publisher

Our cover celebrates the birth of our nation as well as our American
Saints: Frances Xavier Cabrini, Elizabeth Ann Bayley Seton, John
Nepomucene Neumann, Rose-Philippine Duchesne, Katharine Mary
Drexel, Anne-Thérése Guérin (Mother Théodore), Jozef De Veuster
(Damien), Barbara Cope (Marianne), Kateri Tekakwitha, Pedro
Calungsod, Miguel José Serra Ferrer (Fra Junipero)
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The Old Testament
Background to John Henry

Newman’s Mariology

His Explanation of Key Marian Texts, Titles and
Typologies in Both Anglican and Catholic Doctrine and
Devotion: Part I1

BY THE REVEREND NicHOLAS L. GrREGORIS, S.T.D., ED.D.

The Reverend Nicholas L. Gregoris was a member of the
Priestly Society of Saint John Henry Cardinal Newman,
held theological degrees from the Pontifical Gregorian
University and the Pontifical Faculty Marianum, both in
Rome, as well as a doctorate in Catholic school administra-
tion from Pontifex University. He was the managing editor
of The Catholic Response. Father Nicholas died in August
of 2024; please pray for the repose of his soul.

Editor’s Note: The following was delivered by Father Gregoris at
the First International Congress of the Ecumenical Society of the
Blessed Virgin Mary (USA) in Pittsburgh, Pennsylvania, August
2008, hosted by the Pittsburgh Oratory and Newman Library. This
series will be very helpful in developing a healthy Mariology and
will do honor to Cardinal Newman, our latest Doctor of the Church.

Section B: Titles

As we turn our attention toward Newman’s use of titles, we
should note two things. First, most of his reflections on various
Marian titles come from a series of sermons he gave for the month
of May, based on the Litany of Loreto. Second, you will notice how
Newman studiously grounds each of those titles in a biblical text,
most notably from the Old Testament.

1) In his “Meditations and Devotions,” Newman explains the
application of the title Turris Davidica (“Tower of David”) to Mary.
He writes:

A tower in its simplest idea is a fabric for defense against
enemies. David, King of Israel, built for this purpose a
notable tower; and as he is a figure or type of Our Lord,
so is his tower a figure denoting Our Lord’s Virgin Mother.
She is called the Tower of David because she had so sig-
nally fulfilled the office of defending her Divine Son from
the assaults of His foes. It is customary with those who
are not Catholics to fancy that the honours we pay to her
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interfere with the supreme worship which we pay to Him;
that in Catholic teaching she eclipses Him. But this is the
very reverse of the truth.?

In his Discourse to Mixed Congregations, “The Glories of Mary
for the Sake of Her Son,” Newman also deals with the same title.
First, he explains that the Tower of David is “the high and strong
defense of the King of the true Israel.” Secondly, incorporating a
quotation from the Canticle of Canticles 4:4, Newman makes this
further comparison between the doctrine of the Deipara and the
symbol of the Turris Davidica: “For consider; a defense must be
strong in order to be a defense; a tower must be, like the Tower of
David, ‘built with bulwarks, ‘a thousand bucklers hang upon it, all
the armour of valiant men.”® Last, he illustrates how this image
is also applied to the Virgin in the context of the Sacred Liturgy:
“The Church also addresses her in the Antiphon, ¢ as having “alone
destroyed all heresies in the whole world.”

2) Newman’s meditation on Mary as the Domus Aurea (House
of Gold) is most scripturally based as it refers to the golden
splendor of the Holy City of Jerusalem, using both Old and New
Testament texts to explain this title. He quotes from the Book of
Revelation where “the ‘City, says Saint John, ‘was pure gold, as
it were transparent glass.”® Newman explains that “Mary too is
golden; because her graces, her virginity, her innocence, her pu-
rity, are of that transcendent brilliancy and dazzling perfection,
so costly, so exquisite, that the angels cannot, so to speak, keep
their eyes off her any more than we could help gazing upon any
great work of gold.”” Newman not only describes Our Lady as
golden in terms of possessing the perfection of beauty, holiness,
virtue and grace; he also describes her as golden because she is
to be considered the golden house or palace of Christ the Great

John Henry Newman, Mediations and Devotions, 68.
John Henry Newman, Discourses to Mixed Congregations, 349.
John Henry Newman, Discourses to Mixed Congregations, 349f.

Cf. Philip Boyce, O.C.D. Mary: The Virgin Mary in the Writings of John Henry
Newman, 138, note 11: “The antiphon was used at the time in the Brevarium
Romanum, cf. the Common of the Feasts of the Blessed Virgin Mary, Matins,
Third Nocturn, Antiphon 7, and also in the Missale Romanum: cf. the Common
of Our Lady, Tract of the Mass ‘Salve Sancta Parens’ (between Septuagesima
and Easter) and the second Mass for Our Lady on Saturdays, ‘Vultum Tuum.
Newman considered the mystery of Mary to be a safeguard of Catholic Orthodox
teaching.”

W N

5 John Henry Newman, Discourses to Mixed Congregations, 349.
6 Revelation 21:11-18.
7 John Henry Newman, Meditations and Devotions, 15f.
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King. It is from Him that she receives her queenship, splendor
and heavenly glory. He asks:

But why call her a
house or palace? And
whose palace? She is
the house and pal-
ace of the Great King,
of God Himself. Our
Lord, the Co-equal |
Son of God, once dwelt
in her. He who was her
guest; nay, more than §
a guest, for a guest
comes into a house as
well as leaves it. But
Our Lord was actu-
ally born in this holy
house. He took His
flesh and His blood
from this house, from
the flesh, from the
veins of Mary. Rightly

then was she made Nyestra Sesiora de Loreto [Our Lady of

to be of pure gold, be- Loreto], Unknown Artist,
cause she was to give c. 17th - 18th century
of that gold to form the

Body of the Son of God. She was golden in her concep-
tion, golden in her birth. She went through the fire of
suffering like gold in a furnace, and when she ascended
on high, she was, in the word of our hymn, “Above all the
Angels in glory untold. Standing next to the King in a
vesture of gold.”®

Don’t miss his subtle allusion to the Anglican hymn, which
applies Psalm 44(45) to the Blessed Virgin. Of course, what makes
Mary’s exaltation so appropriate is not only the fact that she is
the Mother of the King of Kings and the Lord of Lords, but also
that she reflects in every word and action, the eloquent, luminous
essence of His holiness.® Newman quotes from Hebrews 12:14,
where the author says that “no one will see God without holi-
ness.” He also cites Isaiah 6:3, wherein the prophet had a vision

8 John Henry Newman, Meditations and Devotions, 16. The biblical citation is
Psalm 45:10.

9 John Henry Newman, Discourses to Mixed Congregations, 364.
12 The Catholic Response



in the Temple of the angels who sing, “Sanctus, Sanctus, Sanctus
Dominus Deus Sabaoth.”*°

3) Sedes Sapientize, Janua Ceeli, Mater Misericordize are
mentioned in Newman’s Discourse to Mixed Congregation, “On
the Fitness of the Glories of Mary,” where he is careful to distin-
guish Mary’s role from that of Christ, with the titles themselves
helping to clarify the subordinate role that Mary has in the work
of salvation. Newman reminds his listeners: “He [Christ] is the
Wisdom of God; she therefore is the Seat of Wisdom; His Presence
is in Heaven, she therefore is the Gate of Heaven; He is infinite
mercy; she then is the Mother of Mercy.” 1!

A solid foundation for calling Mary “Seat of Wisdom” is given
by Newman in his Meditations and Devotions. The intimacy of the
Mother-Son relationship between Our Lady and Our Lord is not
only posited on the physical level but on the spiritual as well. He
writes: “Mary has the title in her Litany, because the Son of God,
Who is also called in Scripture the Word and the Wisdom of God,
once dwelt in her, and then, after His birth of her, was carried in
her arms and seated in her lap in His first years. Thus, being, as
it were, the human throne of Him Who reigns in Heaven, she is
called the Seat of Wisdom.”

Newman concludes his meditation on the title Sedes
Sapientize,'? precisely along the lines of a comparison between
Moses’ cooperation in the economy of salvation and that of the
Blessed Virgin. The prophet Moses had the privilege of receiving
God’s wisdom and revelation — seeing God face to face “now and
then, from time to time,” says Newman. However, far greater was
the nearness of the Theotokos to the divine Source of all Wisdom:
“But Mary,” he contrasts, “for thirty continuous years saw and
heard Him, being all through that time face to face with Him, and
being able to ask Him that the answers she received were from the
Eternal God Who neither deceives nor can be deceived.”'®

Newman reinforces this biblical imagery by quoting an excerpt
of poetry from John Keble, a collaborator of his in the Oxford
Movement. Newman simply states: “In the poet’s words,” and then
gives the text as follows:

10The Latin Vulgate, upon which Newman would have relied in his writings,
translates the Hebrew expression Sabaoth as Exercituum.The text as given here
is based on the Church’s use of the Latin Vulgate in the Sanctus of the Mass.

11 John Henry Newman, Discourses to Mixed Congregations, 369.

12 Cf. Philip Boyce, O.C.D. Mary: The Virgin Mary in the Writings of John Henry
Newman, 36: “When Rector of the Catholic University of Dublin he [Newman]
chose Sedes Sapientie as its title and patroness.”

13John Henry Newman, Meditations and Devotions, 35.
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His throne, thy bosom blest,

O Mother undefiled,

That Throne, if aught beneath the skies,
Beseems the sinless Child.'*

4) In his meditation on Mary’s title, Rosa Mystica'® (“Mystical
Rose”), Newman begins by reflecting on the whole of creation as,
in some way, manifesting an attribute of God:

All that God has made speaks of its Maker; the mountains
speak of His eternity; the sun of His immensity, and winds
of His Almightiness. In like manner flowers and fruits
speak of his sanctity, His love and His Providence . . . by
flowers and fruits are meant, in a mystical sense, the gifts
and graces of the Holy Ghost, so by a garden is meant
mystically a place of spiritual repose, stillness, peace,
refreshment and light.1¢

It is in this Mystical Garden, reminiscent of the Garden of
Eden, that Newman sees as firmly planted the Mystical Rose, that
is, Mary, the New Eve. Mary is the fairest fruit of God’s creation,
who blossoms because of her particular nearness to the Tree of
Redemption from the very moment of her Immaculate Concep-
tion, and personal sin would never remove her from her privileged
position. In fact, she is the first fruit of the Redemption, having
experienced redemption in anticipation by means of a prevenient
grace. She is the first to drink of the delightful waters flowing from
the side of the pierced Savior.

Furthermore, as Newman argues, the beauty of Mary’s ho-
liness enhances the beauty of the garden of the New Creation
because she is not only created without original sin but, as New-
man poetically puts it, “in those blessed gardens, as they may be
called, she lived by herself, continually visited by the dew of God’s
grace and growing up a more and more heavenly flower, till at the
end of that period she was meet for the inhabitation in her of the
Most High.”"

In treating of Mary’s title, “Mystical Rose,” Newman also refers
to her as the “Lilly of Eden,” whose passing from the garden of this
life occurred in the shade, that is to say, quietly — a reference to

14John Henry Newman, Discourses to Mixed Congregations, 359. Cf. John Henry
Newman, Sermon Notes, 46f.

15In Newman’s Meditations and Devotions, there are two separate meditations
with the same title.

16John Henry Newman, Meditations and Devotions, 21.
17 John Henry Newman, Meditations and Devotions, 22.
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The Virgin of the Lilies
by William-Adolphe Bouguereau, c. 1899

her dormition and assumption. Likewise, in the sermon, “On the
Fitness of the Glories of Mary,” referring to Genesis 3:19, Newman
explains that Mary, unlike sinful Adam, would not have her body
reduced to dust and ashes but glorified in accord with the merits
that flow from her singular participation in the historia salutis and,
more specifically, in Our Lord’s Passion, Death and Resurrection.

5) In many instances, Newman takes a text from the Old Tes-
tament, traces it through to the New Testament and then reflects
on a specific Marian title. This is done in his Anglican Sermon,
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“The Reverence Due to the Blessed Virgin Mary,” where Newman
considers Mary’s blessedness from the perspective of her role as
the New Eve. He makes reference to Galatians 4:4 in passing
and relates it to Genesis 3:15. In that passage, we are told of the
woman’s seed destined to become the promised Redeemer. That,
of course, is the same woman from whom that seed takes on flesh,
according to Galatians. In both instances, Mary is unnamed and is
simply referred to as the “woman.” In both passages, the woman
(i.e., Mary) is placed at the center of the oeconomia salutis. To Eve
is given by the sacred author a title (“woman”), which Our Lord
Himself would later directly use in addressing Mary at Cana and
at Calvary -- at the beginning and end of His public ministry.
Furthermore, the title of “woman” in reference to Mary is also con-
nected to the vision of Apocalypse 12, in which another unnamed
woman is mentioned in association with other figures reminiscent
of those mentioned in Genesis 3:15, namely, a child and a serpent.

Marriage at Cana by Giorgio Vasari, c. 1566
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Excerpts of the Address of
Pope Leo XIV to the Members

of the Spanish Parliament
8 JUNE 2026

Editor’s Note: As the United States of America observes her 250"
birthday, here is some food for thought as to what she should be
promoting and living — according to Gospel principles.

I thank the President for her kind words, as well as for the
invitation the Apostolic See received on the occasion of my visit to
this country. I am also grateful for the courtesy of welcoming me to
this historic Palace of the Congress of Deputies, a prominent cen-
ter of the institutional, legal and democratic life of the Kingdom of
Spain. I come before you as the Bishop of Rome and Shepherd of the
Catholic Church, aware that the mission entrusted to the Successor
of the Apostle Peter, as the principle and foundation of the unity
of the Bishops and the faithful (cf. Lumen Gentium, 23), places the
Holy See, in a special way, in dialogue with peoples and with States.

Progress offers admirable possibilities, and today we see this in
a unique way in the development of artificial intelligence and new
technologies. As I recalled in my recent Encyclical, technology in
itself'is not neutral because it takes on the face of those who conceive,
finance, regulate and use it (cf. Magnifica Humanitas, 9); therefore,
in the face of the transformations of our time, our discernment must
focus on the place of the human person in our decision making and
on how the dignity of work, solidarity, social policy and the common
good are today being addressed in new ways.

This discernment begins with a fundamental affirmation: ev-
ery truly just society is built upon the recognition of the inviolable
dignity of the human person. Such dignity precedes any concession
by the State and cannot be subordinated to shifting social consen-
sus or the whims of the majority at any given moment (cf. Benedict
XVI, Address to the German Federal Parliament, 22 September
2011). It belongs to every human being by the very fact of their
existence, and for this reason, it must guide every positive legal
system. The Christian faith proclaims it on the basis of Revela-
tion; human reason can recognize it as a requirement inscribed
in the truth of man (cf. ibid.). When this conviction remains alive,
the law becomes a safeguard for all and a guarantee against the
imposition of particular interests and agendas.
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On this basis, it falls to me today to speak a calm and firm
word to those who bear the grave responsibility of legally order-
ing social coexistence. This coexistence can be threatened by the
throwaway culture, as Pope Francis so often warned (cf. Address
to the Plenary Assembly of the Pontifical Academy for Life, 27
September 2021). In this sense, if life ceases to be recognized as
a fundamental value, what future can our societies have? Can
a community that casts into the shadows the unborn child, the
elderly, the sick, those who suffer in silence, or those who depend
entirely on the care of others be called fully just? The defense of
human life is neither a partisan issue nor a confessional interest:
it is a goal of civilization. Every human life must be recognized
and safeguarded from conception to its natural end, in every cir-
cumstance of its existence. When this certainty is obscured, the
most vulnerable are the first victims, and the law loses its deepest
meaning: to serve and protect every person. For this reason, the
moral greatness of a nation is manifested, above all, in its capacity
to accompany, protect and love those lives that are most fragile.

The common good is, in a certain sense, the “social expression
of the dignity recognized in every person” (Magnifica Humanitas,
59). It does not consist in the mere sum of particular interests, but
rather in “the sum of those conditions of social life which allow
social groups and their individual members relatively thorough
and ready access to their own fulfillment” (Gaudium et Spes, 26).
When the common good ceases to be a shared horizon, public ac-
tion runs the risk of fragmenting into partial interests, incapable
of safeguarding what belongs to all.

In this context, the family — the primary human reality and the
natural foundation of the community — takes on particular impor-
tance. In the home, generations intertwine and a living memory is
passed on, giving inner continuity to society. Where the family is up-
held, the spiritual and social stability of nations is also strengthened.
The family will always be the first school of humanity, where one
learns, before anywhere else, the basic grammar of living together:
welcoming life, caring for others, forgiving, serving and belonging.

Educational institutions also play a decisive role in this task.
In them, new generations can learn to seek and love the truth, to
reflect on the meaning of life and the dignity of every person. For
this reason, many parents who wish for their children to learn
to relate to others, to think critically, and to acquire solid values
place great hope in these institutions, seeing them as valuable al-
lies in their children’s education. This collaboration must always
respect the “primary and inalienable right” of parents to “choose
the kind of education and formation for their children, in a man-

18 The Catholic Response



ner consistent with their moral, cultural and religious convictions”
(cf. Magnifica Humanitas, 143; cf. International Covenant on Civil
and Political Rights, art. 18.4).

The affirmation of human dignity cannot remain abstract when
so many people are forced to leave everything behind in search of
peace, security, and a future. The tragic drama of migration also
challenges the conscience of nations and the ethical foundation of
the international order today. Numerous men, women, and chil-
dren are forced, by often dramatic circumstances, to leave their
communities and leave behind loved ones, histories, and ties. This
reality goes beyond any purely demographic or economic analy-
sis: it constitutes an eminently moral and legal issue. Wherever
people are discriminated against because of their national, ethnic,
religious or linguistic origin, or because of their economic or social
status, the universal principle of the equal dignity of all human
beings is seriously violated.

The situation of migrants and refugees calls for a response
that focuses on people, addresses the root causes that force them to
leave, and goes beyond the mere management of migration flows.
This gives rise to a twofold demand for social justice: to offer safe
and legal pathways, a respectful welcome and real opportunities
for integration; and, at the same time, to promote the right to
remain in one’s own land, working to ensure that no one has to
leave their home due to a lack of peace, security or decent living
conditions, including economic inequalities and the effects of the
climate crisis (cf. Magnifica Humanitas, 81).

In recent years, increasingly dangerous routes have highlight-
ed the extremely high cost of this reality, so often hidden or ignored.
Many people remain prey to traffickers and smugglers who take
advantage of their desperation. It is necessary to strengthen pre-
vention, rescue and assistance for victims, especially within the
framework of regional and multilateral cooperation. . . .

On the international level, peace demands diplomatic cour-
age, ethical responsibility and a vision for the future grounded
in respect for the identity of every people and in the obligation
of States to resolve their disputes through the peaceful means
offered by international law. Every war constitutes, ultimately, a
painful defeat of the capacity to negotiate and also of that com-
mon human consciousness that recognizes bonds of justice among
nations. Weapons may impose a temporary silence; but they can
never build a genuine and lasting peace. . ..

The international community is called to rediscover the indis-
pensable value of dialogue as a patient path toward just and lasting
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agreements, founded on respect for treaties, on the transparency
of diplomatic action and on the sincere will to prioritize peace over
the use of force. From this spring confidence and hope.

As the motto of the European Union, In varietate concordia,
reminds us, true unity does not standardize, but rather unites in
diversity, making cultures, sensibilities, and traditions an oppor-
tunity for mutual enrichment.

Likewise, within societies themselves, it is urgent to build a
culture of reciprocity. Political pluralism should not degenerate
into the constant disparagement of one’s adversary. In a mature
society, even conflict can become a path to peace, when differences
are softened by listening and directed toward recognizing the
needs, aspirations and capabilities of all.

But peace is not merely a political or institutional reality. It is
also the fruit of conscience, where resentment, indifference, and ha-
tred give way to reconciliation. For this reason, it is also established
and protected through language. Words can open paths or close
them; they can illuminate reality or distort it to the point of making
encounter impossible. Those who hold public office therefore have
a special obligation to be mindful of their words in order to disarm
language (cf. Message for Lent 2026, 13 February 2026). Firmness
does not require contempt; disagreement does not entail humiliation.

From this respect for others also arises the duty to safeguard
the space where their convictions, their conscience, and their
relationship with God mature. Attention to this inner realm al-
lows for a better understanding of a decisive issue for every truly
democratic society: freedom of thought, conscience and religion,
a fundamental right that protects the most intimate sphere of
the person. The freedom upon which the contemporary state is
built, if it is authentic, recognizes the religious dimension of the
human person, respects it and protects it legally; and it ensures
that faith is not a reason for which a person has to forfeit his or
her contribution to society.

Without confusing the legal sphere with the moral one, it is
also worth recalling that freedom must be understood in its full-
ness. Being free does not simply mean being free from coercion or
having many choices; it means being able to recognize the good
and commit to it responsibly. For this reason, every truly free so-
ciety also requires a proper limitation of public power, so that the
freedom of individuals, communities and associations is not unduly
restricted (cf. Dignitatis Humanae, 1). From this perspective, the
legitimate autonomy of the temporal order must never see itself
as hostile to religion. Faith does not seek to impose itself through
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privileges or coercion; yet neither can it be silenced as if it were
irrelevant to public life.

In this context, the sacramental seal of confession holds special
importance for the Catholic Church. It is part of the broader sphere
of religious freedom, which guarantees believing communities
their own space for life, organization and internal discipline (cf.
Conference on Security and Cooperation in Europe, The Helsinki
Final Act, 1 August 1975, Principle VII). To protect it legally, as
is done in a similar way in some professions, means preserving a
sacred space of inner freedom, where the believer can open his or
her soul to God without fear of external pressures, as international
norms also recognize (cf. International Criminal Court, Rules of
Procedure and Evidence, Rule 73.3).

Ladies and Gentlemen:

Allow me to pause for a moment to reflect on some of the images
that adorn this Chamber. In this Chamber, natural light streams
in through the skylight that crowns the room. That light coming
from above may remind us that politics, too, must acknowledge a
force that precedes and transcends it.

Likewise, the paintings on the upper part of the main wall,
depicting the reception of the Gospel and the Decalogue, remind
us of something essential. Without confusing the political order
with the religious one, these symbols invite us to recognize that
modern freedom has also been shaped by a long education of con-
science, deeply marked by the Christian tradition. In that inner
school, people learned that law must serve the good, that justice
sets limits on force, that power requires legitimacy, that the poor
belong fully to the community, that the foreigner must be welcomed
in accordance with his dignity, and that human life can never be
treated as a commodity.

Alaw does not attain its true greatness merely by having been
formally enacted; it attains it when, in addition to being valid in
form, it can stand before the dignity of the person and pass that
test without shame.

Iinvite you, then, to lift your gaze to the world around you, not
to turn away from reality, but to remember that every decision by
public authorities affects real people, especially those who have
less power to make their voices heard. The expanse of one’s vision
consists precisely in looking more deeply at what is at stake in
every public decision. This is why, alongside technical solutions
and legal reforms, a moral renewal is also needed.
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The Catholic Roots of America

BY SECRETARY OF STATE Marco RuUBIO:

Editor’s Note: Secretary of State Marco Rubio delivered a virtual
address on April 9 during the conference, “Endowed by Their
Creator: Catholicism, the Declaration of Independence, and the
American Experiment at 250.”

In 1895, Pope Leo XIII penned an encyclical to the Catholic
Church in the United States.

“All intelligent men are agreed,” he wrote, “that America seems
destined for greater things. Now it is our wish that the Catholic
Church should not only share in, but help to bring about this
perspective greatness.” But as the Holy Father noted, the Church
had already been here from the start.

Four centuries prior, one Catholic explorer ventured out into
the great unknown and returned home with the story, as he wrote
in one letter, of a “land more richly endowed than I know or I'm
able to say.”

Few moments in history have carried more consequence.
Christopher Columbus renewed the West’s confidence in itself and
launched that great age of discovery, exploration, and expansion
from which America was born.

Some have claimed that the Catholic Faith is a foreign import
to our country. Only one of the 56 men who signed the Declaration
of Independence was Catholic: Charles Carroll of Maryland, for
whom one of this conference’s hosts is named. Just two Catholic
names appear on our Constitution itself, but the Catholic Faith
has always been part of the American story. The first Christian
service on our soil was a Catholic Mass.

The oldest permanent settlement in the United States is the
town of St. Augustine planted by Spanish Catholics on the coastal
sands of my home state of Florida. Catholic saints were martyred
on American soil well over a century before the Revolution began.
In missions and settlements, wilderness forts and trading posts
stretching from the first colonies to the distant frontier, Catholic ex-
plorers, soldiers, priests, and pioneers consecrated this new world
to their ancient Faith and christened its land with Catholic names.

Maryland, St. Louis, San Francisco, Santa Fe, almost every
region of what is now the United States was first explored and
mapped by Catholics. This is no coincidence. Christianity taught
the West to think in continents and centuries rather than villages
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and seasons. The Church calls us as Christ told St. Peter to Duc
in Altum, to put out into the deep. Catholics across time have an-
swered the call from the forests of pagan Europe to the wilderness
of North America to bring new worlds to Christ.

This is the inheritance which has shaped our pioneer na-
tion. The spirit of expansion and discovery which would conquer
continents, unlock the mysteries of the universe, and eventually
transcend the limits of earth itself. It is the same spirit that led 56
Americans to pledge their lives, fortunes, and sacred honor to each
other in the cause of independence two and a half centuries ago.

Catholics and the colonies flocked to join them, enlisting to fight
for the patriots at a rate far exceeding their share of the popula-
tion. In 1790, George Washington wrote to the Roman Catholics of
America to thank them personally for “the patriotic part which you
took” in the accomplishments of the Revolution. It is popular today
to claim the founding was merely a brainchild of the Enlightenment,
but the Revolution was not a radical rupture with the past.

It was a renewal of an older inheritance fitted to the unique
experience of a free Christian people in the New World. That in-
heritance draws upon the ancient liberties of the English Consti-
tution and common law, but it roots these traditions upon a fixed
and unchanging moral order governed by the laws of nature and
nature’s God. This fundamental truth endows man with not just
rights but with duties.

It conceives of freedom and virtue as inseparably linked. We
see this in the structure of our political order itself, built not to
sanction license, but to restrain passion, check ambition with
ambition, and secure the common good. It is true, of course, that
most of the men who wrote our founding documents were not
Catholics themselves, but the system they gave us belongs to the
same civilizational tradition that produced the towering cathedrals
of Rome and the philosophy of Augustine and Aquinas.

America was a gift where the Church and the civilization it
made was reborn, discovering itself anew in the wilderness. It is
at once modern and ancient. The men who settled and founded
our country were the architects of a great rebirth, renewing the
deferred dreams of the Old World and the possibilities of a virgin
continent. It has been 250 years since the new people declared
themselves to the world.

At the time, fewer than 2% were Catholic, but the nation they
built would come to serve as one of the proudest and most endur-
ing testaments to the eternal truth of our Faith. To look upon the
history of this golden land is to see the face of God.
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Saint Carlo the Chronicler

GILBERT COLON has written for Strand Mystery Maga-
zine, Cinema Retro, Filmfax, the St. Martin’s Press online
magazine Reactor, Catholic World Report, and elsewhere.
He was a researcher for the Gauntlet Press edition of Taxi
Driver: The Screenplay, published to commemorate the 40"
anniversary of Martin Scorsese’s landmark picture. Reach
him at gcolon777@gmail.com.

Filmmaker Martin Scorsese has long wanted to make a tele-
vision series about the saints. He told America magazine (“Inter-
view: Martin Scorsese’s journey with the saints,” 11/15/24) that,
convinced Raging Bull (1980) was his last film, and “[b]ecause of
the films that [Bernardo] Bertolucci and the Tavianis [Vittorio
and Paolo] and others had made for RAI, and in particular Ro-
berto Rossellini’s historical films, I thought that television was
the future... My idea was to make a series of films about different
saints.” Forty-four years later that dream has been realized with
the Fox Nation series Martin Scorsese Presents: The Saints (2024-
2026). The end result is best described as devotional docudrama.

Strangely enough, a good place to begin when evaluating
The Saints is with the final episode of the second season, “Carlo
Acutis,” the only episode about a saint from our century. Past
episodes, each approximately an hour in length, have included
Saints Joan of Arc, John the Baptist, Sebastian, Maximilian Kolbe,
Francis of Assisi, Moses the Black, and Mary Magdalene in season
one, and Saints Patrick, Peter, Thomas Becket, and Carlo Acutis
in season two.

“Not all saints are from the distant past,” Scorsese reminds
us in the epilogue. “This is someone from the young generation
... It’s very important for young people in the modern world to
understand that a person of today can be a saint ... You talk to
younger people, they think of saints, they think of Galilee, St.
Patrick, they think of people [from the] way distant past, but
here, what was really interesting is to make someone from a re-
ally young generation and say, this can be a model, this can be
something we can aspire to.”

The “docu” part of the docudrama quotes Jesuit theologian
Karl Rahner as saying “that the saints show us what it means to
be Christian ‘in this particular way, and Carlo shows us what it
means to be a millennial saint, so-called.” Scenes of Carlo playing
a race car game and watching cartoons with friends emphasize
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this image. We know from his personal biography that Carlo wore
Nike sneakers, played soccer, owned a PlayStation, and made funny
dog videos. He loved videogames like Halo and Super Mario, Star
Wars and James Bond films, and Pikachu. Many media reports
proclaimed him a “gamer saint,” including PC Gamer (July 2024).
All of this makes St. Carlo Acutis intimately relatable to youth,
“a young man who is recognizably a part of our world who we
can believe in,” as Scorsese, serving as the voiceover narrator for
every episode, says.

Of course there was much more to Carlo than pop culture.
One thing the episode does not mention is that although Carlo
played videogames, he limited himself to “just one hour a week
because he understood that one could be enslaved by video games,”
according to his mother interviewed in the Catholic News Service
(“Digital apostle: Pope cites tech whiz as role model for young
people,” 4/11/19).

MARTIN SCORSESE PRESENTS
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Francesca says, “He spread his faith through his websites, and
social media is a very scary place, and it can be very dark, you
know? And I think it’s interesting that he sort of used it as a way
for good and to inspire.” (“Scorsese closes ‘The Saints’ with the
story of Carlo Acutis, the first millennial saint,” 12/4/25).

The episode gives us vignettes from his life, starting with his
relationship with his Polish nanny Beata (Dominika Kachlik).
A seven-year-old Carlo (played by Leone Cardaci, and later by
Jacopo Iebba as a teen), tucked in for the night, is sad because
his mother and father are going to Midnight Mass on Christmas
without him, saying it is too late for a boy his age. It is his nanny
Beata who consoles him by explaining the Faith to him in depth
— about Christmas, forgiveness, redemption, sin — because his
parents were only nominally religious before Carlo revived their
faith. She teaches him the rosary.

It is a touching exchange, but when trying to comfort Carlo, one
of Beata’s lines leaves itself open to misinterpretation, especially
in light of Carlo’s zeal for the Eucharist, and is misconceived: “You
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don’t need to go to Mass in a big famous cathedral to celebrate
Christmas ... Ceremonies are beautiful, but we don’t need them.”
It contradicts a previous line of hers: “[Christmas] is more than
just a [birthday] party. It’s worship.”

Carlo kindled the faith of many during his short time on earth.
He befriended his family’s Hindu au pair Rajesh Mohur (Shahbaz
Sarwar). “Like many of the other adults around him, Rajesh was
immediately moved by Carlo’s faith,” Scorsese says offscreen.
Rajesh eventually chose baptism and entered the Church.

Scenes of Carlo with his dog, Carlo serving food to the poor...
True to Scorsese’s street-smart oeuvre, this episode contains some
adult content, primarily some instances of the f~-word and a coarse
discussion of a sexual encounter. It is, however, handled in such a
way that it should not exclude young viewers, especially since this
is the only life of Carlo Acutis dramatized for the screen to date.

One particular scene is especially instructive. It shows Carlo
to be firm in his faith and resolute in his morality without be-
smirching him as a holier-than-thou scold. His friend Massimo
(Edoardo Tarantini) speaks graphically of a girl when bragging
about his sexual conquest. “She was so into it ... It was so worth it,”
Massimo boasts. Carlo, upset, finally interrupts with challenging
questions. “Was it?” “Sure,” Massimo answers, clearly caught off
guard. “Why? How?” Carlo persists, making Massimo uncomfort-
able. The interrogation continues until all the boy has left to say
is, “What do you want from me? It was fun.” Another boy comes to
Massimo’s defense and says to Carlo, “Look, you might not like to
go to parties and stuff like that, but you can’t get down on other
people who do.” “I'm not getting down. I won’t apologize. Don’t
do that to yourself, that’s all.” Massimo is the upset one now and
says, “What are you, my mother?” “No, I'm your friend, of course,”
Carlo assures him. “You’re disciplining me, looking down on me,”
Massimo accuses. “No. I'm not,” Carlo insists. “Should I say thank
you?” Massimo wisecracks. “I don’t want you to say anything. Take
care of yourself.” It is an illustrative back-and-forth demonstrat-
ing how someone with Christian conviction can be friends with
anyone without belonging to the go-along-to-get-along gang, but
also without being strident. As Scorsese says, “Unlike many teen-
agers, Carlo never discarded his faith out of embarrassment — he
went deeper.”

A parallel sequence has Chiara (Penelope Raggi) — a female
friend ashamed of herself for going to a party and committing
premarital sex with a boy she liked — comes to confide in him as
if he were a priest (the vocation he could not answer in life). “Was
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he kind to you after?” the sensitive Carlo asks. “Yes,” she answers,
“sort of. But then he just left.” “Not so kind,” Carlo observes sadly.
She says she is not worried about being pregnant, not angry, not
depressed, “not anything I can name,” an insightful line. “What
am I asking for? I don’t know,” she says. Carlo says, “I can see
this harms your soul.” She realizes on her own that she must go
to confession, and Carlo adds, “Yes, but don’t stop there. Let this
be the beginning of understanding that only you can care for your
soul. It’s precious.” The school bell rings and he urges her to go
to Assisi — “my favorite place” — which she does after his death.

Scorsese reluctantly calls him the “influencer saint,” because
Carlo “inspired [people] through the ether of the internet.” He
marvels how “[i]n the years before social media hit the world like
a tidal wave, he used the tools of the internet to actually help
people, many of whom he never met...[as] a force for good.” And
“with the internet, and with the craziness in the world and the way
it’s going, this is what’s so important about the lesson of Carlo.”

“Carlo started creating a website that compiled the stories of
every Eucharistic miracle,” Scorsese narrates. “It became his life’s
work.” In the 1999 film The Matrix, Keanu Reeves’ character Neo
isolates himselflike an ascetic monk in his apartment to dedicate
himself to online spiritual research and the search for enlighten-
ment. The Matrix is, of course, science fiction, but 27 years later,
there are probably more people like Neo looking to their screens for
answers than at books or in libraries. This is the kind of individual
Carlo was seeking with his vast website chronicling the history of
Eucharistic miracles. In 2002 when he began it, he was still ahead
of his time, or at least had his finger firmly on the pulse of the
culture. By devoting himself to the topic of Eucharistic miracles,
it was as if the 11-year-old Carlo, with the innocence and purity
of a Perceval or a Galahad, was on his own personal quest for the
Holy Grail in the modern world and cataloging his findings like a
medieval chronicler for the benefit of online seekers.

As the energetic Carlo builds his site, we see a montage of
people worldwide he has never met, logging on to his work and
exploring the miraculous. Strangers glued to their monitors and
reading his accounts, some of Carlo’s own words superimposed on
our own screens... “One story after another, of miracles made pos-
sible by the Eucharist,” Scorsese narrates. “In many ways he lived
the same kind of life as other kids. And like many teenagers, he
became obsessively focused on one thing.” In this moment we see
Carlo at his computer, making a website for the Daughters of the
Lamb of God. Carlo, asleep at his computer; Carlo, asleep in class...

The Catholic Response 27



The headmaster, a benign priest, expresses concern over
Carlo’s late nights, despite finding his website “remarkable.” Carlo
explains he had to help Ursuline Sisters with their site, which
slowed down his work. The priest presses him about missing a
class and always being so tired. Carlo says, “I have a calling,” to
which the priest gently answers, “But to be a priest, we have to
study.” “No, I have a calling now. I have no choice. I need to follow
it... It’s okay.”

With so little life ahead of him, the driven Carlo comes across
much like Scorsese’s portrayal of artist Vincent van Gogh in the
“Crows” segment of Akira Kurosawa’s Dreams (1990), albeit more
polite and less gruff: “I work. I slave. I drive myself like a locomo-
tive! ... I have to hurry. Time’s running out. So little time left for
me to paint ... I can’t stand here wasting my time talking to you!”

“He was born into a world that was becoming more and more
secular, and Carlo’s parents were not particularly devout, so what
was it that sparked his faith?,” Scorsese asks in the narration. “We
do not know.” He tells us that Carlo “asked his parents if he could
receive his first Communion at the age of seven,” an event which
we witness. At the Elevation, Scorsese narrates, “Transubstantia-
tion. The bells. The moment when time stops, when the bread and
the wine become the Body and Blood of Christ.” It is important
not to presume everyone from a diverse audience possesses any
knowledge about the Catholic sacrament.

It is also important to demonstrate exactly what the Eucha-
rist meant to Carlo because one cannot fully appreciate the boy
saint if one does not understand his Eucharistic devotion. “Carlo’s
attachment to the Eucharist,” Scorsese goes on, “the whole idea
of receiving the Eucharist, it gives you a spiritual strength, and
that emanates with you for quite a while ... he felt transformed
by the Eucharist.”

Each episode concludes with a segment wherein the episode
is discussed, called “A Conversation with Martin Scorsese and
Friends.” The five panelists are Scorsese himself, Jesuit priest
Fr. James Martin, SJ, writer Mary Karr, and author and journal-
ist Paul Elie, names that may raise alarm with good Catholics.
Scorsese has courted controversy before with his 1988 film The
Last Temptation of Christ, and Fr. Martin’s role in his Outreach
LGBTQ Catholic Ministry has raised more than a few eyebrows.
For the most part the panelists are, like the docudrama content
preceding this segment, wearing their Sunday best, as it were.
This is possibly out of deference to the Fox Nation demographic,
which skews conservative. Other markets would be far friendlier to
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their more progressive theology, but ironically a show like this one
only exists at a network less receptive to those views. Regardless,
the mainstream things Fr. Martin says in this series may mislead
many to see him as less polarizing than he actually is.

The panel responds to criticism of Carlo’s fast-track canoniza-
tion. Paul Elie, senior fellow at Georgetown University’s Berkley
Center for Religion, Peace, and World Affairs and New Yorker con-
tributor, voices concern: “Fast canonizations make me nervous. You
rush to judgment. At the same time, when is the right moment?
Joan of Arc had to wait till the 20* century.”

Scorsese responds with an enthusiastic, “Yes, exactly!” There
was such a groundswell of enthusiasm for Carlo’s cause that,
Scorsese says, “when we planned and shot the episode, Carlo’s
official canonization had yet to happen.”

In 2006 Carlo died at the tender age of 15 from acute promy-
elocytic leukemia, an aggressive form of blood cancer. A nurse says
to Carlo’s mother (Giorgia Cardaci), “The pain is excruciating, but
he never says a word. He always asks about us. He’s a very special
boy, this son of yours.” “Tell them that I offer my suffering to the
world,” an uncomplaining Carlo says in hushed tone in the days
before he died. He receives Last Rites from a priest on his hospital
bed. The words “Existence should be a continued preparation for
death” are typed across the screen. In his short life he lived this
maxim, without ever succumbing to morbidity or losing his sense
of wonder and joy for life.

Fr. Martin says, “It’s hard for us to see
someone who’s 15 years old and suffering, but
there’s also someone who has gone through a
very adult experience. He’s not just this kind b4
of fun-loving teenager. He’s also someone who | b
suffered. We need to see him in the totality of
his whole life, not just this kind of cool guy,
but someone who had a tragic end. I find it
very powerful that God has given us this ex-
ample, and really given youth this example
in particular.”

Scorsese reports that “hundreds of thousands of people have
made the pilgrimage to the site of his remains in Assisi.” The epi-
sode notes that millions of these are young people who are going
to visit St. Francis and St. Clare sites as well, thereby introducing
people in his death to the saints as he did in life. After all, it was
Assisi, where he and his parents summered, that wholly captured
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Carlo’s heart, and where he fell in love with the Juggler of God.
It might be a fruitful exercise in programming to watch Carlo’s
episode in tandem with the series’ St. Francis episode.

Nearly midway through the episode, Carlo is with two friends
in Assisi at a sculpture of St. Francis lying on the ground and
contemplating Creation (San Francesco sdraiato) on the grounds
of the Eremo delle Carceri hermitage. In a trademark overhead
Scorsese shot, Carlo stretches out on his back, right beside Francis,
as do his friends, all shoulder-to-shoulder. There is the sound of the
wind and rustling as Carlo, hand high towards the skies, makes
playful finger movements against it and muses, “Like sailing across
the universe.” It is a very Terrence Malick moment.

In the closing scene, the young Chiara he counseled visits
Carlo’s casket in Assisi. Afterwards she lies down next to the
identical sculpture of St. Francis, just as Carlo did, and gazing
straight up into the heavens, she repeats Carlo’s handplay against
the backdrop of sky as we hear Carlo’s voiceover: “I'm always with
you, and I'm always watching over you.”

Carlo’s lifework, his immersive website, can be seen in its origi-
nal form, and in various languages, at www.miracolieucaristici.org.
Several other sites have built upon his work and continue to add
content and present it in other formats. The physical counterpart
to Acutis’ website, the Vatican-approved International Exhibition
of Eucharistic Miracles of the World, can be printed on demand for
local installations, while to this day professional pop-up versions
also still travel between parishes as walkthrough museum exhibits.

In a bonus segment, “Martin Scorsese: Capturing Each Per-
spective,” Scorsese says of his new series, “I'm so happy with our
episodes, our films, for the second season, and I'm excited to go on
because there are many more saints, and so many more stories
to be told.”

Stories we hope to continue covering here, in these pages.

To see The Saints, subscribe to the streaming service Fox Nation.
Be aware that there are multiple subscription plans, with the most
minimal customer service, and absolutely no refunds for consumer
error or system glitches.

Editor’s Note: The Eucharistic Miracles of the World, the 330-page
book that accompanies the International Exhibit, may be ordered
from www.newhope-ky.org.
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Do you want
to help
the Priests

of
The Catholic Response?

Remove this
centerfold
to see how
you can do
just that...



The Priestly Society of
Saint John Henry Cardinal Newman

NEEDS YOUR

What is the Priestly Society?

These are the priests who bring
you the Catholic Response.

http://johnhenrycardinalnewman.org/about/

What are their needs?

The priests of the Society receive no assistance
from the institutional Church and, indeed,
receive no salaries, subsisting on the free-will
contributions of the faithful. We are hoping to
establish a “Council of Twelve Apostles,” which
will take responsibility for the maintenance of
Newman House and its priests (e.g., mortgage;
insurance for house, cars, members; utilities).
If each “Apostle” could commit to an annual gift
of $7000 (the monthly expenses), the financial
concerns would be alleviated and the members
could go about their important apostolates with
serenity. All donations are tax-deductible.



HELP!

Please remember to keep the Priestly Society in

your will and estate planning. The Society also

accepts tax-deductible memorial donations in
the memory of a deceased loved one.



You can mail a donation for
The Priestly Society to
601 Buhler Court
Pine Beach, NJ 08741



ST. GREGORY FOUNDATION FOR LATIN LITURGY
exists to promote the use of Latin in the Sacred Liturgy according to the vision
of the Second Vatican Council and in the rites of the post-conciliar reform

Enclosed is $10 for the Year 2026 membership dues.
Please send the congregational response booklet; $5 each.

Please send the altar missal supplement;
standard size. $20; chapel size, $15.

Please send the brochure of Questions and Answers on the Latin
Liturgy for $3, plus two 78-cent stamps.

Please send me an MP3 file to download of the celebrant Mass
chants in Latin at $7 each. [Introduction to the basics of chanting
the Mass for priests. Be sure to fill in your email address below.]

Please send me an MP3 file to download of the Mass at $7 each.
[Introduction to the basics of reciting the Latin Mass for priests. Be
sure to fill in your email address below.]

Please send copy(ies) of Latin Resource Materials for $2
each. [Includes bibliography of materials related to Latin grammar,
music, etc. Be sure to enclose stamped, self-addressed envelope.]

The St. Gregory Foundation for Latin Liturgy and Ignatius Press have
collaborated to produce a Latin supplement to the English-language Roman
Missal. It is available in two sizes (standard altar edition and a smaller,
“chapel” edition). This 45-page supplement contains the entire Ordinary of
the Mass in Latin (with chants), and a generous selection of Prefaces. It is
designed to be inserted at the back of the Altar Missal by means of adhesive
strips, and comes with tabs to mark the Eucharistic Prayers and other key
sections of the Mass.

Please send Standard size, $20 ea.; chapel size, $15 ea.
Enclosed please find a special gift in the amount of $
To help defray expenses from the Seminarians’ Latin
Institute for 2026.

Toward gift memberships; names and addresses are e
closed on a separate sheet.

Name:

Address:

Email:

Please return to: The Saint Gregory Foundation
601 Buhler Court, Pine Beach, NJ 08741
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MISSION
DRIVEN:

A Pastor Reflects on Budgetary
and Fiscal Considerations
In Catholic Parochial and

School Administration

By Rev. Michael W. Davis

After nearly 35 years of working
in varying capacities in parochial
and Catholic school administra-
tion, Father Davis has assembled
his vast knowledge into this
comprehensive guide in a “boots on the ground” approach, to
provide insights, practical skills, and operational competen-
cies, that will bring personal confidence to a future pastor or
Catholic school administrator, while prioritizing the faith and
religious character so essential to the mission of the Church.

In-depth coverage of a range of topics, including: budget forma-
tion, personnel and staffing, marketing, recruitment, enrollment,
retention, ideas about diversified revenue streams, tuition and
fees, “businesses within the business”, fundraising....

Through the many examples of forms and charts, a mission-driven
budget is laid out for you to serve as a guiding frame of reference.

Even without being a financial expert, one can learn how to be
effective, and have a high degree of job satisfaction in the mission
of working on behalf of the Catholic Church and her treasured
schools. Indeed, it can be done. In fact, it must be done. The
Church needs us. The mission is in the balance.

296 pp. Softcover. $25 + S&H
CONTACT US FOR BULK PRICING

AVAILABLE FROM Newman House Publishers
601 Buhler Court
Pine Beach, NJ 08741
732-903-5213
E-mail-fstravinskas@hotmail.com
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Newman House

Catholic Publishers

Newman House Press, faithful to the vision of its heav-
enly patron, Saint John Henry Cardinal Newman, seeks to
aid in the Christian formation of its readers by providing
works geared toward the Catholic renewal initiated by the
Second Vatican Council in the areas of liturgical renewal,
Catholic education and priestly identity.

Oremus-Let Us Pray: -$25.00

The Collects of the Roman Missal

Rev. Peter M. J. Stravinskas, Editor

Newman House Press is pleased to fill a liturgical gap created
by the new translation of the Mass. The collect of a day’s Mass
is normally that of the Divine Office as well. There is currently
a “disconnect” between the text of the Mass and the old ver-
sion found in the Liturgy of the Hours. To address that, we
have “collected” the collects of the Roman Missal in common
with the Office and put them into one volume. 400 pages.

Mensis Eucharisticus $10.00
Rev. Peter M. ]. Stravinskas, Editor

So much of the liturgical experience rises and falls on the
priest’s proper disposition. Based on the regular re-surfacing
of this little work for nearly two centuries, it must have some-
thing to offer in this regard. Thus, it is to be hoped that during
this Year of Faith, priests will commit themselves to highlight-
ing the Holy Eucharist in their catechetical formation of our
young and in adult education programs, to preparing homi-
lies and sermons which probe the depths of eucharistic theol-
ogy, and to honing their personal ars celebrandi, so that those
committed to their pastoral care may enter more profoundly
into the mysterium tremendum et fascinans.

Softcover: 96 pages

Order Online at: www.NewmanHouseCatholicBooks.org
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CATHOLICISY
AND

THE WoRLD'S
Masor
REUGIONS

T

The Fullness of Truth -$10.00

Catholicism and the World’s Major Religions
Rev. Thomas M. Kocik

Seeking wisdom wherever wisdom may be found, Father Ko-
cik explores the world’s major religions and Christian tradi-
tions, explaining how the religious truths they contain receive
their fullest

dimensions in Catholic Christianity.

Constitutional Rights and -$10.00
Religious Prejudice:

Catholic Education as the Battleground

Rev. Peter M. . Stravinskas

Now you can read the book that was sent to every member
of Congress, every federal judge and every Catholic bishop in
the U.S.!

A clear and concise look at how anti-Catholicism has affected
legislation and persuaded courts, to the detriment of Catholic
schools!

PRAYER
Iy
NEWMAN

Prayer in Newman -$9.00
Giovanni Velocci, C.SS.R.

Thanks to the skill of Father Nicholas Gregoris, the publication
in English translation of Giovanni Velocci’s important work will
bring before a wider audience a significant study. In a few pages
are drawn together from Newman’s sermons and meditations,
both Anglican and Catholic, his reflections on the life of prayer.
Moreover, this little work reveals Newman himself to be a mas-
terful teacher of the art of prayer and—most important-to be es-
sentially a man of prayer. In Father Velocci’'s memorable phrase,
“prayer became the preferred occupation of Newman?”

Recovering a Catholic Philosophy -$20.00

of Elementary Education

Curtis L. Hancock

A book long-awaited, this text examines elementary educa-
tion in light of Catholic philosophy, revealing many of the
unexamined presuppositions that underlie various forms of
education practiced today. Professor Hancock shows that a
truly Catholic philosophy of education is capable of under-
standing and responding to these currents clearly, critically
and profitably. This work is ideal for use in philosophy of ed-
ucation courses at the graduate and undergraduate levels, as
well as serving as a source-book for the in-service programs
for Catholic elementary school teachers.

Order Online at: www.NewmanHouseCatholicBooks.org



Dominus Est : It Is the Lord -$10.00
DICNINIERNESHIN  Most Rev. Athanasius Schneider
S (ORI This book was sent to every Bishop in the United States and
3 Canada. It is a must-read on the Source and Summit of our
faith: The Holy Eucharist.

The Daughter of Eve Unfallen: -$18.00
Mary in the Theology and Spirituality of

John Henry Newman

Rev. Nicholas L. Gregoris, S.T.D.

This book focuses on Mary’s cooperation in the work of sal-
vation, with particular attention to what Cardinal Newman
has to say on her role of mediation in her Son’s redemptive
| sacrifice, using his writing and theological principles to help
-7 see the best-and truly traditional way-of both understanding
and using these titles. A reference point for all who will in the
: future write on the subject of Our Lady, especially on her co-
operation in the work of redemption.

. Be to Me a Father and a Priest -$15.00
Rev. Peter M. J. Stravinskas

Father Stravinskas tells his vocation story, and follows it up

with three hundred pages of his most popular essays, homilies

and lectures related to the priesthood, including: Solving the

Vocation Crisis; Why Can’'t Women be Ordained?; and, The

Priesthood and Celibacy.

The Bible and the Mass -$10.00
Rev. Peter M. ]. Stravinskas

Let yourself be taken step by step through the Mass. This work
explains the parts of the Mass, giving scriptural references and
explanations for the various actions and prayers.

Each chapter ends with study questions geared toward group
discussion. Perfect for the Bible study, theology class, or prayer
group, or simply to deepen your own understanding.

Order Online at: www.NewmanHouseCatholicBooks.org



LENTEN MEDITATIONS

FPost Crucem, Licaem.

Lenten Meditations -$8.00
Rev. Peter M. J. Stravinskas

Daily meditations for the Season of Lent to guide you through
each day to help you prepare for the celebration of our re-
demption through Christ’s Passion, Death and Resurrection.

ADVENT MEDITATIONS

Advent Meditations - $8.00
Rev. Peter M. J. Stravinskas

Wonderful daily meditations for the Season of Advent to
guide you through each day to help you “Wait in Joyful
Hope”

How Italy and Her People Shaped  -$10.00
Cardinal Newman

Jo Anne Cammarata Sylva, Ph.D.

Dr. Sylva explains how Newman allowed himself to be led
into the fullness of Catholic truth by St. Alphonsus Liguori,
Alessandro Manzoni, and St. Philip Neri, among others.

Adoration in Spirit and Truth $10.00
Rev Alain-Marie de Lassus CS]

No one will deny that adoration is at the heart of the Catholic
faith. Yet one seldom gives thought to the full meaning of the
word. In this book, the author explores the Scriptural passages
that speak of adoration, the theological aspects of the obliga-
tions that follow for every believer, and also the practical as-
pects of how adoration is to be expressed. There are echoes
here of topics addressed in the writings of Cardinal Robert
Sarah, who begins by looking first at where mankind stands
before God as His redeemed creatures

Softcover: 128 pages

Order Online at: www.NewmanHouseCatholicBooks.org



Liturgical Reflections of a Papal -$10.00

Master of Ceremonies
Msgr. Guido Marini

o ) Anyone who watches or participates in a papal liturgy is struck
Liturgical Reflections . . . . ey e

Fo ol Mt of Comomonis with the seeming effortlessness with which it is conducted, re-
sulting in a celebration that is prayerful, dignified and uplift-
ing. The person responsible for orchestrating this is the priest
designated the Master of Pontifical Ceremonies. Reverend
Monsignor Guido Marini has performed this role for some
time now, and his new book, translated by Fr. Nicholas Grego-
ris, explains how his liturgical judgments reflect sound theol-
ogy as well as Pope Benedict XVT’s goals for the liturgical life of the entire church!

PRIESTLY CELIBACY Pr lestly Celibacy: —$25.00
e The Scriptural, Historical, Spiritual,

and Psychological Roots

Rev. Peter M. ]. Stravinskas, Editor

This anthology of essays has for the majority of its authors
either Protestants or converts to the Catholic Faith. At once
theologically and historically precise, it is intensely practical,
helping the reader to appreciate that charism rightly dubbed
by Pope Paul VI as “the jewel of the priesthood.”

The Catholic Church and the Bible -$10.00
Rev. Peter M. ]. Stravinskas

The third edition of a very popular work, which highlights
the Biblical roots of Catholic doctrine and liturgy. This book
demonstrates that the Catholic Church is THE Bible-Based
church.

R b pi

Newman’s Idea of a University $15.00
w® The American Response

LINIVERSITY

i Edited by Rev. Peter M. J. Stravinskas and Patrick J. Reilly
meenee | Papers presented at the November 2001 conference of the Car-
dinal Newman Society in Washington D.C. This small volume
contains a variety of weighty topics concerning the Catholic
university in America as treated by practitioners in the field
of higher education, including the Revs. Ian Ker, Stephen M.
Fields, S.J., C. John McCloskey, Peter Stravinskas, and Profes-
sors William Marshner, Alan Kors, John E. Murray, with a
foreword and conclusion by two prelates committed to the ad-
vancement of Catholic academic excellence. Archbishop Elden Francis Curtiss of
Omaha and Avery Cardinal Dulles, S.J. Those especially interested in the preserva-
tion/ recapturing of Catholic identity at Catholic universities will gain a new appre-
ciation for the university as a gift to the world, born from “the heart of the Church?”




It Is Righr and Just

It Is Right and Just Responses $10.00

of the Roman Missal

John M. Cunningham, O.P.

A commentary on the responses of the Ordinary of the Mass,

drawing from the Fathers of the Church, with occasional ad-

ditional references to the texts of Vatican Council II and the

Catechism of the Catholic Church.

“A spiritual guide whose aim is to make our participation in

the Liturgy ... more engaged, informed, and profound.”
—Aidan Nichols, O.P.

St Peter Gradual $25.00

The Chants of the Mass for Sunday’s,

Solemnities and Feasts

Carl L. Reid - Editor

Hardcover: 192 pages

This book contains the proper chants for Sundays, Solemni-
ties and feasts for the Anglican Use communities. However,
they may also be used in standard Roman Rite liturgies.
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I Served a Saint $20.00

Mario Enzler

The author is a former Swiss guard, who had the honor and
pleasure of serving St. John Paul II. He shares with readers
what he learned from the sainted Pope and what he believes
his readers can learn as well.

JOHN HENRY NEWMAN

MEDITATIONS

ON THE LITANY OF LORETO

Meditations $15.00

St. John Henry Newman

St. John Henry Newman penned meditations on the titles of
Our Lady found in the Litany of Loreto and subsequently de-
livered them as sermons for each day of the Marian month of
Mary. The work is enhanced by etchings of the Italian artist,
Enzo Anichini.

Newman House Publishers

601 Buhler Court « Pine Beach, NJ 08741
732-903-5213 « E-mail-fstravinskas@hotmail.com

Order Online at: www.NewmanHouseCatholicBooks.org
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Two Cities, Two Birthdays

+CHARLES J. CHaPUT, O.F.M. Cap.

The Most Reverend Charles J. Chaput, O.F.M. Cap is the Archbishop
Emeritus of Philadelphia and the author of Things Worth Dying For (Holt).

Those of us who are Catholic spend most of the year in Ordi-
nary Time. It’s the liturgical season of everyday life. It’s all those
routine weeks wherein our daily choices and actions collide with
what we claim to believe each Sunday in the Nicene Creed.

Of course, for Christians, there’s really no such thing as “or-
dinary” time. Everything about the human experience, including
the meaning of time, changed on the morning of the first Easter.
The Resurrection of Jesus Christ is the center of history. Nothing
is more important than that radically transformative fact. Jesus
Himself is the Alpha and Omega of Creation. He’s the Word of
God made flesh. This is what the Easter season remembers. It
celebrates our redemption, with all its implications, both in the
past and present. And those implications are not just personal.
They’re also vastly wider.

Consider: Rémi Brague is one of the premier philosophers of
our era. He specializes in the history of Jewish, Christian, and
Islamic thought. In The Law of God, he notes that among the three
great monotheistic faiths,

[TThe two religions with a “political” dimension did not
acquire it in the same way. Christianity gained ground in
the ancient world against the political power of the Roman
Empire, which had persecuted Christians for almost three
centuries before itself adopting the Christian religion.
Islam, after a brief period of trials, triumphed during the
lifetime of its founder. It then conquered, by warfare, the
right to operate in peace, and even the right to dictate
conditions of survival to the adepts of other religions “of
the Book.” In modern terms, we might say that Christian-
ity conquered the state through civil society; Islam, to the
contrary, conquered civil society through the state.

The Christian message “appeared as political, even subversive”
because “it created a new type of social organization,” the Church,
with obligations in this world, but loyalties to a “City of God”
higher than any specific political order. Christianity reshaped the
social and political landscape of the Western world. But politics
was never — and is still never -- the heart of a Christian life well
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lived. It is a byproduct. Earthly power is always infected with sin.
Thus “from the start,” Brague writes, “Christianity set itself out-
side the political domain, and its founding texts bear witness to a
mistrust of things political.” In practice, the virtue and witness of
a Christian in public life can improve, even greatly improve, the
City of Man. But it can never perfect it. Our destiny lies outside
this world.

This differs sharply from Muslim belief, because

For Islam, the separation of the political and religious has
no right to exist. It is even shocking, for it appears as an
abandonment of human affairs to the power of evil or a
relegation of God to a place outside of his proper sphere.
The ideal city must be here below. In principle, it already
exists: It is the Muslim city.

So where am I going with this? Just here: In less than three
months, July 4, we’ll mark the quarter millennium our nation.
America is the child of a mixed marriage: biblical belief and
Enlightenment thought. But even the Enlightenment flows from
the Christianity it tried to outgrow. The United States has never
been a formally “Christian” country. It didn’t need to be. Protes-
tant Christianity was the faith of most citizens. It was the moral
framework for our public life and institutions. It still provides the
background radiation for much of our daily discourse. Christian
Smith describes elsewhere how biblical religion was muscled aside
as a guiding national spirit, starting in the late 19* century. But
the result of all these factors has been a nation of historically
unique rights, laws, and individual freedoms. These, in turn, have
produced great material success and global power. And even now,
along with its flaws, America still has a deep reservoir of good.

Simply put: As Christians, we have much to take pride in and
much to be grateful for as our homeland nears its 250% birthday.
We owe our nation our love and loyalty to its best ideals. Yet, hav-
ing said that, what we think of ourselves and our country can be a
very different thing from what others — including allies — think of
us, looking in from the outside. We remember Athens as a beacon
of ancient light and the cradle of democracy. Its colonies and al-
lies often had a darker view. They experienced the uglier side of
Athens and its dominance.

In that light, we all could profit from reading James L. Nolan’s
2016 book, What They Saw in America. Nolan, a distinguished
Williams College scholar, wrote the book for a variety of reasons.
Among them was answering the question, “Why do they hate us?”
The author tracks the 19" and 20* century journeys in the United
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States of four visitors: Alexis de Tocqueville, G.K. Chesterton, Max
Weber, and Sayyid Qutb. Each has admiring things to say about
aspects of American life. But they also have penetrating criticisms,
including a perceived American addiction to money-making and
commerce at the expense of nature, beauty, higher things, and deep
relationships. Tocqueville sets the tone by suggesting that Ameri-
cans live in “perpetual adoration” of themselves. Thus, “only for-
eigners or experience can make certain truths reach [their] ears.”

As Nolan observes:

Although Tocqueville may have been the first to identify
the paradoxical tendencies of individualism, conformism,
and voluntarism in American society, all four visitors
touched on these related topics in some manner. A com-
mon image invoked by the visitors to describe Americans’
conformist habits and acute sensitivities to the opinion of
others was the tendency among Americans to form a herd
... [The visitors from abroad] discovered both the “bright
threads” and the “dark strands” of the American ethos, a
sort of ambivalence that one still finds in contemporary
perceptions.

G.K. Chesterton, for his part, was annoyed by American cheer-
fulness and vapid optimism. He claimed that Americans “have
been deliberately and dogmatically taught to be conceited.” They're
“educated in a theory of enthusiasm, that [degrades] into mere
egotism.” The American accepts “as a sort of religion the notion
that blowing his own trumpet is as important as the [trumpet]
of doom.” A character in our current political climate may come
to mind.

Easily the harshest critic — and most relevant for us right
now — is Sayyid Qutb. He traveled through the United States for
the Egyptian Ministry of Education in the 1940s. What he saw
radicalized him. He found Americans obscenely materialistic.
He was appalled by the American lack of shame, indifference to
the sanctity of death, disregard for beauty and nature, and loose
relations between the sexes. On his return home, Qutb joined the
Muslim Brotherhood. He later became one of the major (and most
dangerous) ideological architects of modern Islamist thought.

So, how do we change such impressions? How do we reaffirm
and communicate our nation’s best ideals on its quarter millen-
nium birthday?

We start with ourselves. To borrow from Rémi Brague: Chris-
tian faith once conquered a hostile state through civil society. And
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civil society changed through the sustained witness of Christians
actually living their faith with confidence and evangelical zeal.
What happened once can happen again. But only if we examine
our hearts. Is Easter just another holiday or the anchor of our
lives? And which is really the more important birthday: a nation’s
independence, or that of a believing Church called to sanctify the
world? Easter and Pentecost, the dawn of our redemption and
the birthday of our missionary vocation, are inextricably linked.

We're meant to be active leaven in the world. In the time it’s
taken me to write these brief words, thousands of Christians glob-
ally have suffered death, imprisonment, or discrimination rather
than deny their faith. As Robert Royal shows so eloquently in The
Martyrs of the New Millennium, Christianity is now the most per-
secuted religious faith on the planet. And if suffering Christians
abroad can bear their burdens in service to Jesus Christ, we can
at least live in a way that mirrors their faith and restores the
soul of our nation. We can be Christians first, for the sake of the
country we love.

If we do only that, we might finally, one day, be the “City upon
a Hill” John Winthrop hoped for, and a model of human dignity
to the world.
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AuTHOR UNKNOWN

As I stumble through this life,
- help me to create more laughter than tears,
dispense more happiness than gloom,
= spread more cheer than despair.
h Never let me become so indifferent
that I will fail to see the wonder
in the eyes of a child
or the twinkle in the eyes of the aged. :
Never let me forget that my total effort -
is to cheer people, make them happy i
and forget - at least momentarily -
s all the unpleasantness in their lives.
And, in my final moment,
may I hear You whisper:
‘When you made My people smile,
you made Me smile.’
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Q&A

Dear Readers,

This is really your column, for you direct it by the questions you
send me. I want to encourage you to do so for many reasons, not the
least of which being that without your questions, there is no column!

Here are a few simple notes to keep in mind:

1. Your letter may deal with any topic connected to the Church and
her theology; you may ‘piggy-back” on previous questions to seek
further clarification or take issue with a response I have given.

2. It is necessary that you keep your inquiry or comment to a single
page.

3. To qualify for inclusion in the column, a letter must be signed,
however, you may ask that your name and/or address not be
published—and that will be honored.

4. Due to the volume of mail, it is impossible to respond personally
to our inquirers. Obviously, not all letters can or will be used.
Look for a reply in a future issue and realize that a response may
take several months to make its way into print.

Questions may be emailed to: fstravinskas@hotmail.com

Thanks for your continued interest and support.

Father Peter Stravinskas,
Editor & Publisher

“God is love”
Q Does God love the Devil?

Believe it or not, this is a most profound and not easily

eanswered question. God hates sin and evil, but He docs

not hate anyone — including the fallen Angels. Now, the situation

with them was different than the case is with us. Why? Because

Angels are pure spirits, they are not affected by passions and have

perfect intellects, so that they see and understand the truth of

things instantly. Therefore, one sin from them was sufficient for

their damnation. And ever since, they have been the enemies of
God — by their own choosing.

God, however, is love. Therefore, He loves all and their refusal
to love in return causes Him to be sad — if we might speak about
God in human language. The Devil and his Angels, on the other
hand, make a “career” out of hatred for God and of trying to lure
people away from God. As a fifteen-year-old, the great poet W. H.
Auden wrote “Pardon”:
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They brought her to the place where Christ stood by
A woman taken in adultery:

“We must stone her, Moses said

Such as these were better dead.”

Christ made no answer, with His hand

He drew strange figures in the sand

What He wrote then we cannot tell

But teeth were gnashed that day in Hell.

You see, what the young poet was trying to say is that God is
always ready to forgive, and that makes the fallen Angels furious
— because they fear that someone might respond to God’s love by
repenting and loving Him in return.

Christ and the Adulteress by Pieter Brueghel the Younger, c. 1600

Viewing a Tragedy

We have a problem in our family. My brother and his wife
ofiled for divorce last April after twenty-eight years of mar-
riage. In regard to the children, my sister-in-law did not provide
for their fifteen-year-old to spend time with his father. To make
it more impossible, she allowed him to get a job and to begin run-
ning with older boys (seventeen, eighteen, nineteen). In November,
my nephew was killed in a high-speed auto accident with some of
these older “friends.” Now my sister-in-law says it was God’s will
for their son to have died at a young age like that. Personally, I
think it was negligence on her part, for allowing him to go out and

party with an older crowd. How should I look at this tragedy?

Regardless of who is to blame, and I suspect multiple causes
ewere involved, why engage in finger-pointing? Undoubtedly,
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your sister-in-law feels badly enough about this without your add-
ing fuel to the fire.

A Christian approach to such a tragedy seeks to find meaning
in suffering and death, which must always be viewed in terms of
an unfailing belief in Divine Providence and in view of our uniting
all our crosses to the Lord’s own Paschal Mystery. In that light,
we echo the Savior’s words from the Cross, “Father, forgive them.
for they know not what they do” (Lk 23:34).

Infallibility

Enclosed is a clipping from an article by our Bishop in our
ediocesan newspaper that seems to identify three ways of
exercising infallibility. The third, which is supported by an undocu-
mented quotation, does not seem on track to me; after reading the
entire paragraph, which follows, please comment: “The Church is
given the charism of infallibility, exercised by the Pope in certain
rare circumstances; by the bishops throughout the world when
together with the Pope they concur on a single viewpoint on a
matter of faith and morals; and by ‘the body of the faithful, who
as a whole cannot err in matters of belief when from the bishops
down to the last member of the laity it shows universal agreement
on matters of faith and morals.”

I don’t know what your Bishop means by “concur[ring]
oon a single viewpoint.” The overall categories he lists find
their origin in the Second Vatican Council’s Lumen Gentium
(the Dogmatic Constitution on the Church), which identifies the
charism as being exercised by the Sovereign Pontiff under certain
circumstances (“rarity” is not part of the doctrinal statement); by
the bishops in ecumenical council; and by the body of the faithful,
which quotation is given above in accurate form.

Your highlighting suggests your particular discomfort with
the last of these three modes. Let’s take a careful look at all this.

Paragraph 25 of Lumen Gentium makes it clear that the
Pope can teach infallibly not only under the rubric of ex cathedra
pronouncements but, far more commonly, through his ordinary
Magisterium, which is to say, his daily teaching and preaching
of the Catholic Faith, which corresponds to the Deposit of Faith
taught in all places and at all times throughout the history of the
Church. We are there taught that religious assent must be given
to such forms of” teaching — even absent the Pope’s invoking of
the extraordinary mode.

Bishops, as members of the college of bishops and united to
their head, the Pope, engage in the collegial exercise of the charism
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of infallibility. Again, the precise quotation is, as follows: “The
college of bishops exercises power over the universal Church in
a solemn manner in an ecumenical council.” Further, the college
of bishops, acting in union with the Pope, has “supreme and full
authority over the universal Church; but this power cannot be
exercised without the agreement of the Roman Pontiff’ (Lumen
Gentium, n. 22, emphasis added).

Now, on to the third, which in your Bishop’s column is also a
citation from Lumen Gentium.We cannot read into that text a kind
of egalitarian or “democratic” principle that might be construed
as a type of public-opinion-poll approach to the formation and/or
transmission of Catholic doctrine. Indeed, this passage presumes
that the faithful have been properly instructed in “matters of faith
and morals.” It would be ludicrous to imagine that we should sup-
pose that people who had never been presented with the Catholic
truth on, say, the Blessed Trinity, would be able to enunciate that
doctrine, let alone hold it as a definitive element of the doctrine
of the Faith.

For an excellent and honest presentation on this third di-
mension of Catholic teaching, I would most heartily recommend
Cardinal John Henry Newman’s famous work, On Consulting
the Faithful in Matters of Doctrine. Any analysis that seeks to
reduce this category to a show of hands is mischievous and not in
keeping with the way in which the Church has always and in all
places understood this.

A Puzzling Parable

Our family has several questions about the parable in Luke’s
o«Gospel (16:19-31) of the rich man and the beggar. Since the
rich man is said to be in torment from which there is no escape
after he died and was buried, it seems to us that he is in Hell.
At the same time, he has concern for his brothers. We are of the
opinion that Hell is full of hate and that no love is possible. How
can the rich man have any concern or love for his brothers? Would
this concern indicate in any way that he might be in Purgatory,
although this would seem to conflict with verse 26? Is there any
reason as to why Abraham refers to him as “my child” in verse 25?
An official explanation of this parable would be helpful.

The story to which you allude is a parable, as you point out;

eas such, it cannot be pushed too far for exact parallels to real

situations. So, you are correct in expressing some confusion over

precise elements: No release equals Hell; but concern for others
cannot equal Hell.
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Abraham refers to the rich man as “my child” because Abra-
ham is the father of the Hebrew people; simply because a child
has sinned, he does not lose his identity as one’s child (that is as
true in the supernatural order as it is in the natural).

By and large, the Church refrains from giving “official expla-
nations” of Scripture passages, contrary to the impression some
Fundamentalists have of our approach to the Bible. Interestingly,
the Church has defined fewer than a dozen pericopes (Scripture
passages) in her entire history. Usually, such definitions are not
positive statements as to the exact meaning of a biblical text as
much as they arc designed to set boundaries. For example, at the
Council of Trent, the Church condemned any interpretation of
John 20:22-23 that excluded a connection with the Sacrament
of Penance. The Church’s mind on all this, then, is to allow us to
search the Scriptures and seek out meaning ourselves, using the
best information available at any given time in history. In other
words, the Church is not prone to make infallible declarations
unnecessarily. Catholics are to read the Word of God in the com-
munity of the Church, in the context of our whole tradition of faith,
in the light of what scholarship (history, archaeology, linguistics,
etc.) reveals.

The final point for some of our Fundamentalist friends, brought
out in this passage: Notice that the rich man calls upon Abra-
ham as “father” twice
(Lk 16:24,27), and Jesus
does not condemn the
use of the title — even
though it is applied to
someone other than God.
Apparently, Our Lord
does not see Matthew
23:9 in the same way as
some folks do today.

“Apocryphal” Books

I have several questions about the apocryphal books of the
Q‘.Bible. When were these books accepted as inspired by the
Catholic Church? If the books were accepted as inspired prior to
the Reformation, why did the Protestants not accept them? My
reading of the Books of Maccabees leads me to believe that the
Jewish feast of Hanukkah has its foundation in these books. If so,
why do the Jews not accept these books? I would be thankful for
any other information that you might have about these books and
why the Catholic Church alone recognizes them.
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A- Let’s start at the back and work forward.

The Catholic Church is not alone in recognizing these
books. All of Eastern Christianity does, too — as did all of Chris-
tendom prior to the Reformation.

The so-called apocryphal books of the Bible reflect the story
of Israel’s own division. The Jews were dispersed from the Holy
Land on numerous occasions. Gradually, two different but related
forms of Judaism began to emerge. Part of that was reflected in the
development of the Septuagint text of the Hebrew Bible that is,
the Greek translation of the Word of God for the use of Jews living
outside Palestine. The biblical text they used was longer than the
one then in use within Israel (the Hebrew canon) by seven books.
As things worked out, that longer canon (because it was already
in Greek) was the one employed by the early Christians as well.
Therefore, if you can read Greek, you will discover in the Greek
New Testament that the citations of Old Testament passages (the
Hebrew Bible) are direct quotes from the Septuagint text. So, it
is clear that the primitive Church considered the longer canon to
be inspired; that intuition was taken account of by several early
councils as well.

Why, then, did Martin Luther revert to the Hebrew canon of
the Bible? For reasons of expediency or necessity. You will recall
that part of his initial difficulty with the Catholic Church revolved
around the existence of Purgatory and his insistence that this
doctrine be proved by direct reference to Sacred Scripture. When
the Church brought forth Maccabees as a citation, he came to the
decision to discount the canonical status of those texts. Coinci-
dentally, he realized that the two Books of Maccabees were part
of the longer Greek canon, which he then rejected in favor of the
Hebrew, or shorter, canon.

Many, if not most, Protestant Bibles today include what we call
“deuterocanonical” (what they call “apocryphal”) books, albeit at
the end of the Bible. Finally, simply because Jews do not consider
Maccabees to be canonical does not mean that they do not regard
those texts as holy or valuable. In point of fact, they do, and yes,
the Feast of Hanukkah does have its origins in that source.

Pilate’s Skepticism

Could you please explain exactly what Jesus meant in His
eexchange with Pilate about “truth” (Jn 18:38). Pilate’s reply,
“What is truth?” puzzles me.

It seems to me that Pilate was simply reflecting a school of
othought at that time which earned for its adherents the name
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of “skeptics” because they doubted the existence of absolute truth
or at least its attainability by mortal men. It was also a fine way
to get himself off the hook, he thought.

Of course, Pilate has millions of spiritual progeny today among
those who either question or deny the existence of moral absolutes,
or who try to sidestep the personal application of such truths to
their own lives by engaging in frivolous philosophical discus-
sions designed
not to learn
the meaning of i
truth but to di- ——
vert attention
from their own
unwillingness ||
to be guided by |
it. Pope John
Paul’s “Verita- |
tis Splendor” =
(“The Splendor =
of Truth”) is a |
long, detailed
and carefully
reasoned reply
to any would-
be modern Pi-
lates.

Pilate’s First Interrogation of Christ
by Duccio di Buoninsegna, c. 1308 - 1311

“Jesus” as a Given Name

What is the mind of the Church on the naming of baby boys
o“Jesus™ I note that this usually occurs within the Spanish
culture.

A Since I was born on Christmas Day, many Hispanic friends
eshave pointed out to me that had I been born into their
culture, I would surely have been called “Jesus.” I do not know
of any other ethnic group that maintains the practice of naming
boys “Jesus,” but there is certainly nothing wrong with it. Let us
not forget that we are all called “Christians,” which means “little
Christs,” so why not “Jesus”?

Sometimes people have the impression that Our Lord was the
only Person in history to bear the name “Jesus” (Joshua/Yeshua,
in Hebrew), but it was as common in His time as are “Joseph” or
“Thomas” today.
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Translation Trouble?

In Luke 2:5, we read that Mary was Joseph’s “espoused” wife;
esome translations say “betrothed.” This sounds as though
they were only engaged, but then how is Mary called his wife? Is
this a question of translation, or is there more here that I don’t
understand?

Dictionaries inform us that “espoused” and “betrothed” are
esynonymous. Ancient Jewish practice had it that when a
couple was engaged, they were considered married in every sense
of the word (property and inheritance rights. for example), except
for the right to have marital relations, which required the seal-
ing of the engagement with the marriage ceremony. In fact, the
breaking of a betrothal required a divorce decree.

Although the
Scriptures never tell
us when or where the
marriage between
Our Lady and St.
Joseph took place, it
is obvious that they
did eventually get
married, in light of ||
the Angel’s direc-
tive to “not be afraid [§
to take Mary your §
wife into your home” [ “SE¥
(Mt 1:20). That they [
still appear together
at the Temple with
the twelve-year-
old Jesus is further
evidence of this in-
tuition. Yet again,
Christian Tradition
from time immemo-
rial speaks of Mary * B e
and Joseph as spous- The Marriage Of the Virgin

es (in the Roman by Bartolome Esteban Murillo,
Canon, for example). ¢.1665 - 1670
Forbidden Fruit
What is the “forbidden fruit” spoken of in the Book of Gen-

ecsis?
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Given the fact that the first several chapters of Genesis are
e«Hebrew poetry, involved with symbolic language, it is not
possible to determine exactly what the “forbidden fruit” was. Down
the centuries, however, theologians have always identified the sin
of our first parents as a two-fold act against God: disobedience
and pride, which sought autonomy from God. Seen in this light,
we can realize how this is truly the original sin and, as such, the
prototype of every subsequent sin in history.

The Book of Job

Why did the Lord God give Satan the power to do with Job
eas he willed?

As in the previous question, it is important to discover the
eprecise literary form of the biblical book in question. Just as
we can see the early chapters of Genesis fit the poetic genre, so too
we can classify the Book of Job as a drama, designed to teach some
powerful truths about God and the human condition. Therefore,
we have no way of knowing whether anyone by the name of Job
ever existed, let alone that the biblical account is biographical.
Commentators, Jewish and Christian alike, have always seen in
the Book of Job an essay on the mystery of human suffering, an
essay we might add, which has a less-than-satisfactory answer
at the play’s end. Of course, as Christians, we would assert that
human suffering becomes comprehensible, tolerable, and even
meritorious only in the light of Christ’s Cross.

Job and His Friends by Ilya Repin, c. 1869
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So, as to your precise question: I do not think we can conclude
that the Lord God gave Satan any such power over Job or over
any other human being before or since. The sacred author merely
used this as part of a literary device to heighten interest and to
move the story along, even as he sought to deal with the problem
of evil and suffering from a religious perspective.

Text is sacred

In many Hawaiian parishes, it is customary to sing an “Our
Q‘.Father” written by local people. The text is as follows: “Our
Father, Who art in Heaven, hallowed be Thy name. Thy kingdom
come. Thy will be done, on earth as it is in Heaven. Please give to
us all that we need, Lord, and forgive us all our sins, as we forgive
those who harm us. And lead us not away from you. For thine is
the kingdom and the power and the glory forever. Amen. Amen.
Amen.” The liturgical director of the Diocese says it is permissible
to use this version. It concerns me, though, when people begin
tampering with such a sacred text. Could you please comment?

I would be concerned as well. Besides which, the doxology to

othe Lord’s Prayer in the location where you note it obviates

the possibility of the priest’s recitation of the embolism prayer

(“Deliver us, Lord”) and/or the congregational response to it.

While sung texts may differ slightly from the standard texts (for

purposes of a musical nature), the changes cannot be substantive;

in the present case, I find theological problems in addition to the

liturgical ones I already mentioned. A diocese has no authority

over liturgical texts, which is the sole responsibility of episcopal
conferences and the Holy See.

Jesus is God!

I have read and been told that Jesus is not God. As far as

oI know, that teaching appears only twice in the New Testa-

ment: in the prologue to St. John’s Gospel and in the appearance

to doubting Thomas after the Resurrection. I am going to be

teaching the Bible to teenagers and need help. Could you please
clarify this matter!

Well, if the New Testament says it at least twice, which it
edoes, isn’t that enough? After all, it doesn’t say it even once
about you, or me, or any other human being!

In reality, however, the Scriptures say it in innumerable ways
and on dozens of occasions. Look through the Book of Revelation
and see how Jesus is repeatedly accorded the worship due the
Father. Realize that every time that Jesus is called “Lord,” that
is a statement of belief in His divinity, for “Lord” is English for
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the Greek Kyrios, which in turn, translates the Hebrew Yahweh.
Hence, when St. Paul sings in Philippians 2:11 that “Jesus Christ
is Lord,” he is saying “Jesus Christ is God.”

Without intending to be offensive, I would have to express some
serious reservations about having you teach teenagers when your
own theological formation appears so weak.

Mass Participation

I read in one of your previous answers that the Offertory
eprayers are the private prayers of the priest. I have hated
music during this part of the Mass because I am distracted from
offering myself on the paten and offering all the souls of family and
friends in the chalice. How can I really take part in the Mass if I
do not make the offering with the priest? Somehow, I believe that
if the offering is only the priest’s, I am being excluded. I would
prefer to be given the privilege of making the offering with him.

First of all, I do not think I ever said “the Offertory prayers

eare the private prayers of the priest.” I probably said that

they may be said quietly, rather than out loud — which is obviously

something entirely different. Furthermore, even in the long tra-

dition of the Church, the priestly action at the altar at that time

was always accompanied by the singing of the Offertory Antiphon.
That said, let’s get to more substantive issues.

To wit, all people do not participate in the liturgical action in
the same manner. The diversity of roles in the Church is espe-
cially reflected in the Liturgy. The way in which the lay faithful
participate in the Offertory (more correctly, the Preparation of the
Gifts) is by performing the communal action of the entire assembly,
by joining in a hymn, prayerfully listening to a musical piece, or
responding aloud to the prayers of the priest. St. Paul teaches us
that the hand cannot be the foot in the natural order, and that it
cannot be so in the supernatural order, either (see 1 Cor 12:12-31).

Several prayers of the Mass are the private prayers of the
priest offered in his role, either as the alter Christus or as the Head
of the Body of Christ, which is the Church. This should come as no
surprise since, as Vatican II reminds us, the ministerial priesthood
and the priesthood of the faithful “differ essentially and not only
in degree” (Lumen Gentium, n. 10).

Gloria Timing
Could you please inform me if there is a regulation on where
othe Gloria of the Mass is to be sung? May it be sung as a

processional or entrance hymn, or only after the Penitential Rite
of the Mass, where it has traditionally been placed?
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The Gloria belongs exactly where you said it belongs — and
enowhere else.

Temporal Needs

Is it liturgically proper to have the Mass interrupted after

othe Creed and before the Canon —sometimes for up to eight

minutes — for the purpose of presenting the temporal affairs of

the parish? It gives the impression of splitting the Mass in two;

and personally, I find it difficult to recapture the frame of mind
proper to worship. Please comment.

I am not sure what you mean here. Are you referring to the
eparish announcements? If so, the General Instruction of the
Roman Missal tells us that they are to be brief (eight minutes is
not brief, and they surely should not be a restatement of what is
already in the bulletin) are to be done after the Post-Communion
Prayer, before the dismissal. The point you have identified sounds
like the Preparation of Gifts, and I couldn’t even guess why that
should be a spot for anything but the Preparation of the Gifts.

All that said, I am wondering if this is a kind of hang-over
from the Extraordinary Form of the Mass at which announcements
were made prior to the homily?

Liturgy of the Hours

While recuperating from a cold and looking for something
oto read, I stumbled upon my late mother’s pretty much un-
used Divine Office, published about 1963. This notion of liturgical
prayer that is on your own (so to speak), but still in unison with
the entire Church, including many of our separated brethren, of-
fers something that enhances the experience of the Mystical Body
of Christ. Do you think the Divine Office has the potential for
getting us more involved, first, in praising God (an area most or
us are probably short on); second, in actually participating in the
liturgical prayer of the Church; and, finally, in living the Catholic
life in our day-to-day world, as opposed to some sort of spiritual
life that is separate and apart from the way we go about our daily
life? Is the return of the laity to the Divine Office, if only by the
psychological effect of forcing ourselves to be aware of the super-

natural during the day, part of the key to catholicizing culture?

Practically, 'm sure that the book I have is out of date. Could
you please tell me what the current version of the Divine Office is
and where I might find it?

You touch on a number of important points. Taking the last
ofirst because it is the easiest, let me offer three possibilities
for laity: Christian Prayer (which contains Morning Prayer/Lauds,
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Evening Prayer/Vespers, and Night Prayer/Compline), published
by Catholic Book Publishing Co., and the full Divine Office in four
volumes, The Liturgy of the Hours, published by the same house.
Our own Newman House Press also has Lauds-Vespers in Latin
and English on facing pages. We have been told that a “new and
improved” English version of the Liturgy of the Hours will be
presented next year.

Throughout the centuries, the Church has desired that all
the faithful (not just the clergy and Religious) pray the Liturgy of
the Hours. In my boyhood, a remnant of that desire was fulfilled
with Sunday Vespers in many parishes. Ironically, when Vatican
II made a strong call for renewed participation in the Divine Of-
fice by the whole Church, even Vespers seemed to disappear from
most parishes. In the past few years, I have seen a resurgence of
interest in the Liturgy of the Hours on the part of many younger
clergy and laity. It is not unusual to find parishes where Lauds
and Vespers precede the celebration of Masses in the morning and
evening. Such a practice is most praiseworthy and thoroughly
reflects the mind of the Church.

As you correctly note, this form of prayer is the highest pos-
sible, next to the Eucharistic Sacrifice itself, because it is truly the
worship of the whole Church, even when prayed by an individual
alone (granted, this is not the most desirable manner of celebration
but practical considerations are not unimportant, especially when
performing a work to which one is not obligated, strictly speaking —
for laity, that is). The Liturgy of the Hours is essentially psalmody
(the very prayers Our Lord used), with massive doses of scriptural
passages and readings from the Fathers of the Church. The prayer
of adoration is paramount here, with the prayer of petition taking
a back seat (for a change!). I have been praying the Divine Office
since adolescence and never cease to receive new insights into the
prayers and into the God-man relationship. I should also mention
that when accepting a lay person for spiritual direction, I make a
willingness to pray at least Lauds and Vespers a first requirement
for us to begin the spiritual journey.

Mass at Home

Not too long ago, my sister had the good intention to have

ea “home Mass” said at her place for all of my family. While

her intention that we all might grow closer was nice, I was rather
upset at the whole way the Mass was said and by the actions of
the priest. First, he arrived without any vestments or vessels;
therefore, Mass was said in his street clothes, with regular table
wine and unleavened crackers in two wine glasses provided by
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my sister. At the time of Communion, cracker crumbs went all
over the floor. Was this a valid Mass? If so, was it a sacrilege for
the crumbs to fall all over the floor? What are the regulations for
“home Masses™?

Whenever Mass is celebrated outside a sacred place, vest-
ements and vessels are still required. If improper matter was
used for the Mass (either the bread or the wine), the validity of
the sacrament would have been affected. If what you describe is
an accurate depiction of events, it certainly was sacrilegious and
reprehensible. The only difference between a “home Mass” and one
celebrated in a church is that the permanent fixtures of the church
building are lacking; all other rubrics remain intact.

I should say that I was rather surprised to read about a “home
Mass” as I thought they had gone the way of high-buttoned shoes
— so sixties! The only “home Masses” I have heard about in the
last ten years are those for someone who is dying.

Finally, it should go without saying that one does not “use”
the Mass to effect social or psychological goals, like achieving
family unity.

Tabernacle Veils

Some time ago, you answered a question about chalice veils.
oIs there any regulation regarding tabernacle veils, which
are fast disappearing?

Eucharistiae Sacramentum (1973) indicates that a veil is

oto cover the tabernacle in which the Blessed Sacrament is

reserved and that a lamp is to draw attention to that spot. There

were exceptions to the norm on veils very often in the past — for

instance, when a tabernacle was of exceptional beauty, it was

permitted to forego the veil. The 1983 Code of Canon Law only
mandates a lamp (canon 940).

I must say that I like the maintenance of the veil because it
links the tabernacle more directly to the ark of the covenant.

Different Agnus Dei
In our parish, in addition to the usual singing of the Agnus
eDei three times, five additional titles for Jesus are given,
e.g., King of Kings. Is this an acceptable practice?

No longer. At one point, the alternative invocations were

epermissible, but now we are told in the General Instruction

of the Roman Missal that the tropes may be repeated, if needed (n.

83), however, n. 366 indicates that no deviations from the original
text are possible.
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Short Reviews by the Editor

WD Elise Ann Allen, Pope Leo XIV: The Biography.
Leo %10 | Image, 2026. Hard cover; 309 pages; $28.

The author is the widow of famed Vaticanologist,
b John Allen, and columnist for Crux, founded by her
5 late husband.

L This work is probably the first biography of Pope
Leo out of the paddock — at least of such sizable proportions. Mrs.
Allen had extensive access to the Pope, as well as to folks who have
known Leo from boyhood on. And so, it makes for a fascinating
“read.” Particularly edifying is the straight trajectory from his
grammar-school days of “playing Mass” with his brothers as servers
to the real altar. Equally worthwhile is the unanimous testimony
of those who have known him to his personal intelligence and
integrity. Having grown up and been formed in a highly confused
era of Church and society, the young Robert Prevost showed no
signs of personal confusion.

For all that, we are in the author’s debt, however, there are
some negatives in the narrative. On several occasions, she shows
her left-leaning tilt by framing certain incidents in the life of the
future pope to suggest such a tendency in him, which a more care-
ful read does not support. Grammatical and orthographic errors
are distracting; whole episodes are repeated on the very same
page; pet phrases regularly dot the landscape of the book (e.g.,
“kept a low profile”). Overall, though, I am glad to have spent the
time coming to a better understanding of Robert Prevost/Leo XIV.

Pope Benedict XVI, The Lord Holds Us by the Hand.
Ignatius, 2025. Hard cover; 342 pages; $24.95.

| As the project of publishing the vast corpus of
o writings of Joseph Ratzinger/Pope Benedict XVI was
8l winding down, we discover yet another volume — this
time, a collection of homilies delivered at “private”
Masses between 2005 and 2017. The style and content are vintage
Ratzinger, but what might be interesting to consider is how his
approach to life and Sacred Scripture may have been colored by
the end of his pontificate and the approach of death.

The homilies were all delivered in Italian (which I always
found strange, given the fact that his entire pontifical “family” was
German!). Also interesting to me personally was that he preached
at all during his private celebrations; I say this because I had the
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privilege of attending several private Masses of St. John Paul II,
who never preached on those occasions.

A subject index, scriptural index, liturgical calendar index, and
chronological index round out the work, making the volume very
user-friendly. Clergy will find this a valuable resource for homily
preparation, but all will find in it great spiritual nourishment.

| Teresa Tomeo, Italy’s Shrines and Wonders:
Discovering Sacred Spaces and Fascinating Places

m in the Life of St. Francis of Assisi, Volume II. EWTN
m | Publishing, 2026. 253 pages; $24.12.
This is a companion volume to the author’s previ-
- ous more generic guide to Italy, this one now focused
specifically on St. Francis of Assisi in this eighth centenary of his
death. Francis is the patron saint of Italy and, in many ways, the
grandfather of Italian literature.

The text is engaging and devotional (without being pietistic)
and is beautifully illustrated. If you are planning to visit Assisi,
do your homework in advance with this guide; if you can’t go in
person, treat yourself to a virtual pilgrimage with the aid of this
lovely book.

Sr. Mary Lea Hill, FSP, Growing in Virtue, One Vice
at a Time. Pauline Media, 2024. 224 pages; $15.95.
One of the great weaknesses of pre-Vatican II moral
theology was its emphasis on avoiding sin (which is a
good thing, obviously), whereas the more “traditional”
approach (of Aquinas, for example) was the pursuit of
virtue. Sr. Mary Lea adopts the interesting angle of taking seri-
ously one’s vices and showing how to turn them into virtues.

This is well written, faithful to Catholic teaching, and abound-
ing in good psychology (which is always an excellent handmaiden
to good theology). Aside from being a good resource for one’s own
personal spiritual life, this would be helpful for parents and teach-
ers in their catechesis of children.
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